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Preface 
 

 

I owe my gratitude to all who helped me to write this account of the fate of the 

Jews of my native town. 

For many years I collect information about Tukum Jewry. At the request of the 

historian Dove Levin the most interesting data, among them the testimonies of 

eyewitnesses and my personal observations were passed to the ñYad-va-Shemò 

memorial. Some information, not a great part of the whole, was included in the 

fundamental book of Dov Levin ñJewish Communities of Latvia and Estoniaò, edited 

in 1980. I am obliged to Dov Levin for the opportunity to include in my account many 

valuable data about formation and development of the Tukum Jewish community in 

the 13-19 centuries that I found in this book. 

My special thanks ï to the Doctor of molecular biology of the Tel Aviv 

University Evelin Waldstein for hear help in selection of the data and many valuable 

advices during the whole work at the account. 

My gratitude to Nachman Fain, member of the Kramer family for the priceless 

photographs and most valuable information about Zionism in Tukum at the beginning 

of the past century, about the history of the first Hebrew Gymnasium in Riga and 

about the origin of the Latvian ñBeitarò revisionist movement. 

Many thanks to David Weinreich and Joseph Katz of the Tukum ñBeitarò 

movement, who came to Israel in 30
th
 with the first Tukum ñBeitarò haluzim group 

for the talks of the events of those times, for the unique documents and pictures. 

I thank Fania Ferber for her help in preparation of the data at the early stages 

of the writing of the account. 

Thanks to Bella and Alexander Zilber for the computer preparation of the 

information. 

I am thankful to Dina Podgaetsky for the translation of the book to English. 

Thanks to all, also to those who will never hear it, for support and 

comprehension, for the meetings and talks for perfect willingness to recollect once 

more the details of the by-gone events. Our united efforts appreciable enlarged the 

modest limits of my initial intension. 

It is a comfort to feel, that the offsprings of former Tukumers were interested 

in my work. 

I am glad that the items I touched roused keen response not only in my fellow-

townsmen, but also in many people interested in the particularities of Jewish life in 

small towns of East Europe in period between the two wars in the 20
th
 century in 

general. 

It stands to reason, that the subject of Tukum Jewelry is still far from being 

exhausted by the account. I hope that those of my readers to whom the fate of my 

countryman is dear, who can supplement or define mere exact the events and the 

characters here described, who can advance his own approach to the mentioned 

situations, will kindly agree to help me in my further research of the history of Tukum 

Jews. 

 

 

                                                                                    Yakov Karasin 
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Introduction.  

 

Forced by Roman conquerors to abandon their motherland in the Middle East, 

their Promised Land, the Jewish people was doomed to wander for two thousand 

years in exile. 

In spite of their hard life conditions, Jews rarely assimilated with local people. 

Always and everywhere they tried to keep their originality, their ancient religion and 

culture, their distinctive mentality and traditions, their dream of return to the land of 

their ancestors. 

Their alien, distinctive style, their desire to maintain their national particularity 

often caused cruel pursuit and persecution. During their history Jews were always 

submitted to scorn, slander and captious fabrications, they were humiliated and 

oppressed. This hostile attitude came not only from the illiterate crowds, but also from 

the quite civilized parts of societies, and even from the rulers. 

Moving from place to place in search for safety and decent living conditions, 

Jews arrived the shores of Baltic and settled on the territory of Latvia more than three 

hundred years ago. They faced with the native Lettish population, all storms and 

crises of history that fell upon their land, the ñAmber Shoreò not spacious, but 

conveniently located and fairly important strategically. 

Tukum city, the subject of the present essay of Yakov Karasin, is one of the 

twenty- six district centers of Latvia. It is situated in 65 kilometers from Riga, the 

capital of Latvia on the border of two big districts, Zemgale and Kurzeme. This 

location contributes in many ways to Tukumôs originality. The spirit of ñgood old 

timesò before the two world wars is still haunting itôs streets. However, the story of 

this friendly and unhurried townôs Jewry, in a place where nothing, - or so it seemed-

could happen, reflects the fate of all Latvian Jewry, and, to some degree, the fate of 

the whole Jewish nation of East Europe during the World War Two. Therefore, even 

though this essay tells about specific people and destinies, it might be interesting not 

only to those, who were touched directly by those events ï Tukumôs residents and 

their descendants but to everyone, who is willing to broaden his or her knowledge 

about the life of the Jewish Diaspora. 

The author of the present essay was born in Tukum in 1925. He is one of the 

few Jews of the city, who, after fighting the war, continued to live in Tukum almost 

until his repatriation to Israel. Since early youth and till the beginning of the war he 

was closely involved in the Zionist activity of the city; he did not change his beliefs 

even after the war, and remained faithful to the dream of his young days about the 

Promised Land. 

Karasin Familyôs voyage to the ancestorôs land was long and unsafe. After the 

death of Stalin and Khruschevôs reforms, Yakov, among other rare ñhot headsò 

risking punishment, applied in 1965 for emigration from the Soviet Union. At that 

time it was equal to high treason. Consequences followed immediately ï Yakov was 

fired. His children had to be transferred to other schools to prevent eventual emotional 

traumas. The request for emigration was, of course, refused. 

A. Kosigin, the Chairman of ministry Council of the Soviet Union at that time 

claimed in one of his interviews to the foreign press, that in the USSR no one had 

been kept against his will. Everybody was free to choose his own path, he asserted, 

therefore everyone who wanted to move to Israel would get a permission to do so. 

Yakov Karasin went to Moscow, to Kosiginôs office, asking him to review his request 
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for emigration. He was lucky not to be arrested or punished by any other way for this 

impertinent escapade. One can only guess about the feelings and thoughts of 

Karasinôs wife and children, who awaited him, back home. About a month later 

Karasin got another negative answer. 

After multiple refusals, Karasins request for emigration was finally approved. 

It took six long years to obtain this approval, but in 1971 the Karasin family was in 

Israel. 

Arrived to the country, Yakov Karasin immediately joined the social life. For 

many years he was the Secretary of Olim (immigrants) from the Soviet Union 

Organization of the Tel-Aviv district. 

Yakov Karasin is economist by profession. After years of reflection and 

hesitation he decided to take up the pen when he realized how important it is to tell 

the world about the phenomenon called ñTukumôs Jewryò. One of the main reasons 

for writing this assay was the desire of the author to perpetuate the memory of all the 

perished Jews of Tukum; those victimized in Stalinôs concentration camps those 

murdered by the Nazis during occupation and those who fell in the battles of the worst 

war in human history. Karasinôs warm feelings to his home city, his desire to tell the 

living about the times of small town Jewish communities between two world wars 

also contributed to the writing of this essay. 

Paying respect to his fellow-townsmen ï those who departed to a better world 

as well as to the prospering ones, his high estimation of the people who overcame the 

hardships of that hard time his feelings of co-involvement and co-experience helped 

the author to collect exclusive historical material and enrich it with his own memories. 

One should note the laconic tactful style of Karasinôs description of tragic 

events; he does not thrust his emotions on the reader, but rather lets the facts talk for 

themselves. 

One of the advantages of this essay is its contribution to denouncing of the 

three main myths, distributed by the enemies of Jewish people. 

Among the anti-Semites of the former Soviet Union a firm opinion exists that 

during the World War two all Jews managed to make out well, stayed in the rear, did 

not take part in the real fighting and ñfoughtò in Tashkent (in Tashkent the Soviet rear 

services were concentrated), and managed to gain from the hardship of other nations; 

that Jews didnôt pay with their blood and with their lives for the victory. Y.Karasin 

personally fought in the ranks of the Soviet army, he was wounded three times and 

awarded decoration for his actions in battles. 

This essay stresses the active involvement of Jews ï natives of Tukum in 

combat operations. Referred data show that 10% of Tukum Jews, that is a quarter of 

all the Jews who managed to escape from Tukum before the Nazi occupation, fought 

on the battlefronts, many were awarded medals and orders for bravery and valor in 

battles. 

Further, the rumor about Jewôs wealth, their greediness and stinginess was 

always spread with special malice. The author adduces expressive examples of the 

poorest and middle levels of Tukumôs Jewish population. He mentions with respect 

the considerable for such a small town quantity of philanthropic institutions. Karasin 

tells about the various kinds of efficient help to the needy members of community, the 

latter being spared from abuse and humiliation. 

Finally: now in the reviving independent Latvia there are people trying to 

color the truth and to conceal the participation of certain groups in the terrors of 

Holocaust. However, in many cases the advancing Nazi troops met posters 

ñJudenfreiò (free from Jews) at the entrance of occupied areas as a sign that the 
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ñessential taskò was fulfilled. Moreover, those who accept the participation of Letts in 

the genocide of Jews find excuses in circumstances, that the Lettish people resented 

against the supposed Jewish approval of the Soviet occupation in 1940-1941. A 

question arises: how do the events of the forties relate to the pogrom of 1883 

mentioned in the essay? Questions are numerous.  

To my opinion, the facts Y.Karasin refers to suggest unequivocally that anti-

Semitism persisting in Latvia long time before the soviet period was a major reason 

for the left sympathies of Latvian Jews. Essential is that many of them searched the 

way to liberty and equal rights rather in Zionism than in socialism. 

The war in Europe was at its height by the moment of the Sovietôs 

establishment in Latvia. The rumors of the Naziôs atrocity towards the citizens of 

occupied countries, particularly towards Jews, were widely spread. Some of them 

hoped that the entrance of soviet troops would prevent such a terror in Latvia. 

Without any connection to the political sympathies of Jewish population the 

local nationalists advanced a slogan ñLatvia for Letts!ò and tried to put it in practice. 

The Nazi occupation contributed to the final achievement of the process and untied 

hands for ñradical solution of Jewish problemò. 

Nowadays some historians and politicians charge Jews with close involvement 

of many of them in Stalinôs reprisals in Latvia as well as with support of Soviets. 

They ignore the fact that Jews suffered of the repression no less than other groups. 

According to Y.Karasin, thirty-seven Jews were prosecuted in Tukum, which 

constituted about 4% of all Jewish population, this rate being much higher than that 

for Letts. Besides, the Letts were not missing in Soviet administration and they all 

carried out the new laws and orders with the same zeal. 

Summing up, one can repeat for long time known truism that we are alive 

while our memory lives, while we tell our children about our past, and that the 

History is composed from many smaller histories. The present essay of Y.Karasin 

carefully recalling the Jewish community of the town dear to him with its particular 

spirit allows us to understand better the life of Jews in Latvia and in other lands of 

Diaspora. 

If there were such enthusiasts as Yakov Karasin in every town it would be 

possible to compose a huge mosaic of multi-colored and various Jewish life. 

 

 

Balfour  Ferber (historian) 
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Tukum City and the History of its Jewish Community at the Period 

before the End of World War one 

 

Origin and development of Tukum City. 

 

The first mentioning of Tukum refers to 1253. In the thirteenth century The 

German knights of the Livonian Order in their crusade eastward conquered the 

Kurland at that time populated by Kurshs. They raised a fortress Tukum, and civil 

settlements soon emerged around. In 1561 this region became a part of the Duchy of 

Kurland. In the year 1795, when Poland-Lithuania were parted for the third time, the 

Kurland, including Tukum, passed to the Russian Empire. Tukum received the 

municipal status under Catherine II. 

During the nineteenth century the population of the town increased. The 

Jewish community also grew acquiring importance economical and social 

development of Tukum. Table 1 represents the growth of Tukumôs population in that 

period and the rate of Jews therein. 

By the beginning of twentieth century there were numerous social and 

political organizations acting in the city. 

During World War one many residents flew and only about one fifth stayed. 

After the war Tukum became a part of the independent Latvia. The life 

gradually returned to normal, the residents came back, but their number never reached 

that of the pre-war period. Letts prevailed over other ethnic groups. 

The economy of Tukum based on surrounding districts farming. There were 

grain and forage market, small plants for agriculture products proceeding and leather 

dressing. 

 

 

Formation and development of Tukum Jewry. 

 

Under the Duchy of Kurland (1561-1795) Jews were officially not allowed to 

settle in Tukum. However a number of Jews lived in the surrounding villages and in 

the estates of local nobility, the fact being confirmed in documents. There exists, for 

example, a document referring to 1719 that mentions a Jewish community of the 

village of Neuenburg (Yaunpils in Lettish). This village situated near Tukum 

belonged to baron von Reke, whose descendents live in Tukum up to now. Besides, 

data are available on a Jew named Kopenhagen who emigrated from East Prussia in 

the beginning of 17
th
 century and was expert in building. 

Little by little some community organizations arose. E.g., it is mentioned that 

in 1765 a funeral company (Chevrah Kaddisha) was founded. 

After the transition of Kurland, including Tukum, to Russia, many Jews from 

the surrounding villages moved to town. The Jews coming from East Prussia joined 

them. Some year later Tukum Jewish community counted several hundred members. 

In 1800 in Tukum there were 255 citizens of Jewish religion, women and 

children not included.14 Jews were members of the merchant guild. 
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Starting from 1801 the Jewish community established a funeral society 

Chevrah Kaddisha and acquired a schoolmaster. There existed also a ñPinkasò ï a 

record book of the Jewish community. 

By the middle of the XIX century half of the city residents were Jews. About 

this time (1840) according to tsarôs project two Jewish families numbering together 

thirteen persons were moved to Kherson province (south of Russia). 

1865 is marked in the history of Tukum Jewry by an enormous fire. The 

damage was evaluated as 120,000 rubles. Synagogues and private belongings, 23 

families left homeless many were deprived of livelihood. The government assigned 

reparation up to forty percents of the estimated damage, a small part of it being a 

grant and the rest an interest-free loan repayable in five years. Jews from neighbor 

towns also collected donations to support those who had lost their possessions in a 

fire. 

Beginning from the middle of nineteenth century Jews from Lithuania, in 

search for a better life started to settle in Tukum. The local Jews called them 

ñzametersò from the name of Lithuanian region Zamot. The newcomers were not 

welcome. They mostly belonged to the poorest layers and local inhabitants thought 

themselves superior and treated the uninvited guests with disapproval and disdain. 

Moreover, ñzametersò arrived without official permission to settle in Tukum and that 

later determined their destiny. In 1877 they were evicted by special governmental 

edict and deprived of means of subsistence. Many of them later emigrated to America. 

The year 1883 was disgraced by a big pogrom. On the eve of the draft young 

men from the nearby villages got drunk, and the mob rushed to the town rioting and 

destroying Jewish houses and stores. Police did not stop the riot: call for help to the 

army was not answered. 

The economical state of Jews in Tukum before the World War one may be 

defined as stable. They earned their living from trade and handicraft. In 1911-1912 

there was a ñSaving and Loan Fundò offering loans on easy terms to merchants and 

craftsmen. 

 

 

Jewish Community and Religious Institutions. 

 

As it was mentioned above, some elements of communal institutions existed 

among Jews living scattered in the country area surrounding Tukum. When Tukum 

gradually developed to a center of Jewish life these institutions grew stronger and 

acquired more importance. Concentration and progress of Jewish population brought 

new challenge for the community. 

At the beginning of the nineteenth century rabbi Yosef Cachana Blumenfeld 

became the first schoolmaster of the city. His decrees on Halachah (Jewish Law) are 

recorded in the Pinkas starting from 1801. He signed them as ñscribe of the funeral 

society and teacher of Law of Tukum and its neighborhoodò. 

In a short time the administration established an official Rabbinate responsible 

for registration of births, deaths, marriages and divorces. Rabbi Abba Faslover was 

the first Rabbi of the community and chairman of the religious court. Rabbi 

Blumenfeld kept on to be the schoolmaster for many years. 

In 1813 the community started a new Pinkas. Data concerning 100 community 

members were filed in that year. About this time rabbi Mordechai Lichtenshtein was 

appointed the Major Rabbi of the town. Thirteen generations of his ancestors were 
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famous rabbis, decent and respected people. Rabbi Lichtenshteinôs statements upon 

Halachah were recorded in Pinkas. He also was interested in theory and wrote 

commentaries on Torah that unfortunately was later lost in the fire of 1865. In 1848 

after more than thirty yearôs service for the welfare of the community rabbi 

Mordechai Lichtenshtein deceased, and his son Eliezer Lichtenshtein was appointed 

to his place. 

Rabbi Eliezerôs influence on the community life was considerable due to his 

well-known eloquence. He was particularly pious, tough addict to the fundamental 

values of Judaism. He didnôt allow the minute deviations from the age-old traditions. 

Rabbi Eliazar was a convinced opponent of ñreformed chederimò, which were slightly 

modernized primary religious schools for boys. Neither did he tolerate forming of any 

groups connected with aspirations about Palestine. The Jewish community of Tukum, 

affected by Rabbi Eliezer Lichtenshtein acquired the reputation of one of the most 

orthodox in Kurland. His leadership lasted for about half of a century; he retired in 

1896, leaving the care for the spiritual life of Tukumôs Jews to his son rabbi Uri-Hirsh 

Lichtenshtein. 

The collected sermons of rabbi Uri-Hirsh Lichtenshtein entitled ñReflections 

of the Soulò were published in Riga in 1911. 

At the beginning of the World War one rabbi Lichtenshtein was deported with 

the whole community to Russia, where he died. 

Beside the Major Rabbi of the town the community had a headman and a 

collector of charity and synagogue fees (gabby). The letters were electoral 

appointments for four years. 

At this period the Tukum Jews had two prayer houses. 

 

 

Educational institutions. 

 

Jews paid special attention to their education in spite of the most severe 

persecutions. Particularities of Jewish life in Diaspora caused the creation of a unique 

education system completely different from other systems. 

Boys from four to thirteen years attended primary school ñchederò, teenagers 

and youth studied in yeshiva under the guidance of rabbis. They studied religious 

books and historical matters. Many of them proceeded with their learning for years 

and some dedicated to it all their lives. At the time when the gentiles in the lands 

where Jews settled were not really literate even the poorest Jewish families tried to 

give their children at least basic education. 

In the Tukum community a traditional Jewish education system was also 

formed. There was the ñTalmud- Torahò school and several private ñchederesò for 

boys up to twelve years. Youths and young men attended Talmud lessons in 

synagogues. 

In 1850 started a governmental school for Jewish youth. It existed till the 

beginning of the World War one. Jewish citizens sponsored it, students and teachers 

were Jews, but there were the Russian authorities that decided on the matter of 

studies, and they aimed to the assimilation of Jews rather than their traditional 

education. 

Girls studied at home as it was usual. They were taught to follow the 

Commandments, to run the house, to read and write, i.e. that every entire i.e. Jewish 

wife and mother has to know. In Tukum there was also a community school for girls 
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of poor families. Moreover, there was the Society for Trade Progress (ñORTò- the 

Russian acronym) to assist for craft training of the youth from the poorest groups of 

Jewish population. 

Most Jewish children in Tukum got traditional orthodox education. There was 

no modern school like the ñreformed chederò There were several reasons for that. As 

it happened in many small towns the influence of the spiritual leader was essential. 

Rabbi Lichtenshtein rejected modern ideas about education and religion. Besides the 

traditional approach to Jewish education was due to the fact that there were the 

poorest Jews that depended of it. Well-to-do families could afford to pay for more 

advanced education. Some did so, some preferred education in non-Jewish 

establishment, as e.g. the local financial school. Therefore they were not eager to 

know what and how was taught in the traditional Jewish schools, the students of the 

letter and their parents having no means to affect neither the items nor the methods of 

teaching. They were happy to catch any opportunity to give their children a chance to 

study. 

 

 

Social and Political Life. 

 

At the end of the XIX century in Tukum as in the whole world many people 

got involved in the political and social activity. All kinds of political and social 

organizations came to being or obtained more importance. National idea became more 

popular. 

At the late 1890`s ñUnion for Support of the Poorò appeared, providing 

valuable assistance to the school for the daughters of poor families in Tukum. 

At the beginning of the century the ideas of national independence, of Jewsô 

returning to their ancestorsô land and achieving their proper country became attractive 

for young and elder Jewish intellectuals. The followers of these ideas founded in 

Tukum a branch of all-Jews organization ñChivvied Zionò (ñDevoted to Zionò), that 

contributed to the movement of some of their members to the Land of Israel (ñEretz 

Israelò). They established agricultural settlements that started under extremely hard 

conditions. ñChivvied Zionò in Tukum had about fifty members, and even after its 

official disintegration they went on giving money for purchasing lands and 

development of Palestine. 

Worldwide spreading of the socialist ideas, which also found their supporters 

among the Jews of Tukum, also marked same period. 

By 1905 there were branches of BUND (ñGeneral Jew Labor Union of 

Lithuania, Poland and Russiaò) and ñPoalei Tsionò (Zionist Socialist Party) acting in 

Tukum. 

Members of Tukum Jewish community, which sympathized with socialism, 

were involved in the proceedings of 1905.On the 30
th
 of November an insurrection 

brake out and the commanding officer and 17 soldiers of the military unit quartered at 

Tukum were killed. It is worth mentioning that revolutionôs slogan ñAll Power to 

Soviets!ò was carried out only in two towns of the huge Russian Empire: for a short 

time in Moscowé and for 48 hours in Tukum. In both Moscow and Tukum the 

government applied the cruelest punitive actions to suppress the insurgents. The riots 

in Tukum were so fierce that the city was submitted to bombardment, which severely 

damaged the buildings, Jewish houses among them. 
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Two Tukum Jews, Saul Berman and Yakov Blumental were sentenced to 

death for the participation in the revolutionary events, but they succeeded to escape. 

Two more rather respected Jews, Ghershon-Paul Berner and Leonard Gerson  were 

detained as hostages and not relieved until the community paid a considerable 

ransom. 

The authorôs mother Doris Kramer-Karasin was also involved in anti-

government activities. She carried parcels for the political prisoners, which was 

forbidden. 

In 1912 the Beilis trial took place. Beilis, a Jew from Kiev, was charged with 

murder of a 12 years Christian boy as though to use his blood for ritual purposes. In 

Tukum the opposition to the government grew stronger. A group of young Jews 

protesting against the anti-Semite drive connected with the trial assembled in the 

vicinity of the town, reading the forbidden press materials and propagating their ideas.  

During the World War one the Tsarôs government suspected Jews in being 

German spies. In 1915 all Tukum Jews were ordered to leave the town in 36 hours. 

The military operations caused serious detriment of the Jewish property in 

Tukum: six public and fifty private buildings were destroyed or severely damaged. 

 

 

Jews of Tukum at the Period between the Two World Wars. 

 

Return to the Town after the World War one 

 

The World War one and stormy events that followed it ended and general 

repatriation from Russia began. The formerly evicted Jews also came back. So in 

1920 there were only 597 Jews, and in 1922 their number reached 830. 

However many of the former Jewish residents by various reasons didnôt return 

to Tukum. 

A number of Tukumers decided to start all over again in Riga, some emigrated 

to America or South Africa, and some, moved by national ideas, went to Palestine. 

By the middle of twenties the Jewish population diminished. In 1925, when 

the repatriation actually ended, the Jewish community counted only 1025 members, 

less than a quarter of the pre-war quantity (for more details see table 1). 

The Jews left the town at the wartime against their own will and their life in 

strange lands was not honeyed. With the coming back of the refugees the life returned 

rather soon to its routine. Economic state of Tukum Jews improved and in a short time 

it could be defined as stable, permitting to look ahead with confidence. 

 

 

Involvement in the Economics of the City. 

 

In spite the decrease of the rate of Jews in Tukum population their 

contribution to the city economics city remained valuable. 

In 1935 there were 61 enterprises, 15 of them belonged to Jews. These were 

mostly small workshops using local resources and producing objects for local 

consumption. They often managed without hired manpower, employing only the 
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ownerôs family members and sometimes it was not clear, how a family could be kept 

on the income from such a minute enterprise. 

The involvement of Jews in commercial life of the city was remarkable. 

According to the list of taxpayers referring to that year about a half of trading 

enterprises belonged to Jews, at least those that was taxable. 

An insignificant part of Jewish population was busy in education, public 

health and religious institutions. 

The economic activities at that time are represented in table 2. 

A selective list of Jewish businessmen that paid taxes in 1935 owing 

industrial, trade or consumer service business including some representatives of free 

professions appears in table 3. It gives sufficient information on the participation of 

Jews in the economic life of the city. The sums of the taxes paid indicate the modest 

scale of the businesses and, thereafter the income of their owners. As a rule, 

possession of his own business made its master feel independent and respectable 

while the living standard did not surpass that of craftsmen or wageworkers. 

Contrary to the relatively big number of Jews busy in craft, trade or free 

professions and having middle or an upper-middle income, there were in Tukum 

many Jewish families that subsisted on very limited sums. The poor were mainly the 

families of the hired workers, craftsmen, families with many children, incomplete 

families, which as a rule had many mouths to feed and no strong breadwinners. 

Thus in the family of the shoemaker Kestenberg were eight little children, six 

of them being girls. This family not only had no real furniture, but even a piece of 

bread was often a dream. 

Sarah Blumenshtok who widowed being young provided for her three little 

children with great difficulties. She could find no better way out as to send her elder 

though still very young daughter to a relate family in South Africa. The narration 

about this girl will follow. 

Father of Abramson family died of tuberculosis leaving three little children. 

Their mother Etty Abramson had to sew for well to do customers for whole day. The 

eldest boy, Yitse-Ore (Ahron) had to leave the school and started to work after 

finishing the sixth grade. It was the destiny of many children of poor Jewish families. 

Aged 13-14 they started the life of grown-up people and earned not only their own 

living, but also kept their families. 

It is worth mentioning that the Jewish community did its best trying to support 

the distress families. A number of philanthropic institutions and funds were created, 

which helped the poor. Participation in their activities was considered praiseworthy 

and respected occupation, all work was conducted on voluntary lines. 

Furthermore among the citizens unselfish and kind-hearted people were not 

missing. They tried to relieve the every day life of their fellow townsmen in need. 

So Fanny Kramer, the headmistress of the Jewish school, urged the children 

from well to do families to take to school not one but two sandwiches ï for 

themselves and for the ñcommon stockò, i.e. not to offend those children who could 

not bring something for lunch from home. 

Dr. Louis Kopenhagen was immutable loved and respected by the citizens. He 

not merely did not charge his poorest patients for his visits (without discriminating 

between Jews and non-Jews) but often left them money to by medicine. 
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Social Life. Jewish Community, Financial and Philanthropic Institutions.  

 

After the World War one the Tukum social life received some support from 

the philanthropic society ñJointò (American Joint Distribution Committee). This 

committee contributed to the election of the Jewish community council. The council 

consisted of eleven members: four representatives of ñAgudath Yisraelò (non-Zionist 

religious organization), two of ñTseirei Tsyonò (labor Zionist organization), three 

independent members, and two representatives of the Butchers Union. 

About the same time a cooperative bank was founded in Tukum, named in 

Yiddish ñLay un shpor genossenshaftò - ñLoan and Saving Companyò, aimed to offer 

loans and credits to crafts and trade people on acceptable terms. A similar company 

existed in the city earlier, but the war cut short all activities of Jewish organizations. 

The bank received from Joint 72000 Latvian rubles as a lump sun allowance. Ber 

Kramer was appointed as the bank director, the managing board included Mozes 

Blumfeld, Shteinhard and Yude; Dora Kalmanson was cashier, Yakov Stender was 

bookkeeper and Joseph Katz was the bookkeeperôs assistant. The bank managed by 

respectable and well-off community members played a first-ray part in the cityôs 

economy and finances. Joseph Katz filled his position till 1931, after which he 

completed a special training in ñhachsarahò (the explanation to follow) and moved to 

Palestine. The reference that he got finishing his work in the bank in 1931, certifying 

his business efficiency can be seen among the pictures illustrating the present essay. 

The traditional Jewish charity funds ñGmilat chessedò and ñchaffets Chaimò, a 

committee for support of the sick community members, a women charity organization 

ñFrauenfereinò were established and worked successfully. The ñFrauenfereinò headed 

by the Jewish school director Fanny Kramer cared for children from poor Jewish 

families to ensure them pay-free education and to provide them with clothes, shoes 

and textbooks. The members of ñFrauenfereinò protected the poor brides, took care 

for Jewish conscripts to achieve for them service in places where they could perform 

their religions and receive kosher food. 

The Tukum Jewish community extended its philanthropy also outside the city. 

Thus in 1926 Tukum people made considerable donations to help the Jews of Salantai 

town that suffered from disastrous fire. 

In 1933 an organization ñEzraò (ñHelpò) started its activities directed by an 

executive committee of 15 members. 

The philanthropic activities resulted in a double benefit to the Jewish 

community. The charity organizations and funds arranged numerous parties, concerts, 

amateur performances that made the life in the town brighter, contributed to the 

progress of the culture. At the same time the income of all these arrangements could 

be used to help standing in need. 

By the beginning of the third decade of 20
th
 century the Jews were rather 

active in the city life. 

In 1928 three representatives of the Jewish community became members of 

the city council. They supported the election of the social democrat to the mayor of 

the town for the first time. At that time the relations between Jews and gentile citizens 

were quite equable, businesslike and good neighborly. 

By the middle of thirties the situation turned to worse. Karlis Ulmanis became 

president of Latvia. In Tukum as in whole Latvia the activities of right wing groups 

raised. The new regime gained a foothold in extreme right anti-Semite and fascist 

organizations as ñPerkonkrustsò, ñAysargiò and ñMazpulksò. 
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In the late thirties national intolerance grew stronger in the indigene 

population. The hostility was inspired primarily against those who lived aside trying 

to keep their own ways i.e. Jews. 

In Tukum the authorities issued craftsmenôs licenses, necessary to work for 

living on terms that they would pass tests not only on professional skills but also on 

Lett language. It was difficult for Jewish craftsmen that hardly made both ends meet 

and were hardly literate. Jews were fired from state institutions. Jewish children 

constantly suffered humiliating anti-Semitic attacks from their Lett classmates. The 

word ñJewò acquired a shade of disdain and turned to a swearword. 

Near that time the German residents of Tukum formed their youth 

organization ñHitlerjugendò. Anti-Semitism grew in the city. At the beginning it was 

an every day occurrence. Young people tried to settle their conflicts by fighting. In the 

townôs outskirts behind the graveyard hill nearly every Sunday there were scuffles 

between Jewish and German lads. In the city park conflicts between Jews and Letts 

went on with no less frantic zeal. The passions burned mainly around the volleyball 

pitch. When the Jewish youths started the game the local anti-Semites headed by Mr. 

Krauze, the leader of the city ñPerkonkrustsò, interfered with them, throwing stones 

and shouting, ñJews, go to Palestine!ò a slogan much popular at any time. It seems 

that the intifada is not a fresh Arab invention in the Middle East. Anti-Semites of 

Tukum and other places successfully applied same measures before more than half a 

century. 

These infantile scuffles affected the Jewish history. Young Jews acquired self-

confidence fighting with young fascists many of whom later would participate in 

Holocaust. It concerns not only Tukum young people, but also those from many other 

towns. The new generation would not tolerate the old-fashioned ways of suppressed 

Jewry accepting one slap in the face after another. Boys fighting for their dignity and 

young men training in ñhachsharahò in Tukum and other places were those who in a 

decade created and defended their own land under unbelievably hard conditions. 

In the second half of the thirties the anti-Semitism was not yet a part of 

government policy. The city authorities treated the Jewish minority with a great deal 

of benevolence, especially if the matter concerned was not really importance. So in 

Tukum gymnasium the students were allowed not to write on Sabbaths. The following 

fact proves the degree of the city officialôs tolerance: for a long time the Jewish 

school was situated on the upper floor of the City Hall, the members of the council 

sometimes had to go upstairs to ask the most hot-tempered pupils to damp down the 

noise to give the ñtownôs fathersô a possibility to work. 

Concerning the formerly mentioned Mr. Krauze, in 1941 the Soviets deported 

him to Siberia not as a leader of fascist organization, but as a rich owner of three 

orchards. The author met him at the Tukum-2 railway station in the train ready to 

carry the wealthy Tukum people to Siberia. The author brought some food for the 

Jews that were deported with the same train. In the fifties Krauze was exonerated. 

 

 

Educational Institutions. 

 

In 1919 a state Jewish school was opened in Tukum as a part off all-Latvian 

project for the primary education. The adherents of Yiddish achieved the teaching in 

this language. At first the whole school consisted of a single class. The city council 

allotted the wages for only one teacher. The conditions of teaching were hard. Thirty 
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children of various ages and education levels were forced to study together. The city 

Jews, however, managed to keep their children learning; it was the traditional thirst 

for education. When the number of pupils reached ninety the officials found means 

for one more class. Formerly the teaching was conducted according to the curriculum 

of the all-Latvian ñDemocratic Teachers Unionò, though in Yiddish. Later the parents 

of pupils insisted on introduction of Russian and German lessons in the upper grade. 

In 1922 some changes occurred in the education system. The Jewish classes 

were transmitted from the all-Latvian System of primary education to a separate 

Jewish school. The ñCentral Yiddish Schools Organizationò replaced the former 

curriculum by their own one. 

The Tukum Jewish Yiddish School developed quickly. By 1926 there were 

already seven classes. Besides a quite satisfying kindergarten for the younger children 

was open. 

In 1926 twelve pupils successfully graduated from primary school thus 

obtaining the right to continue their studies in a local Lettish high school. 

An incomplete nominal list of children that studied in the Tukum Jewish 

School at various years is presented in table 4. Unfortunately no official documents 

were found. Several now unique photographs conserved in private albums, and very 

few living witnesses of those remote times remain. Therefore the names of some 

children, also pupils of the Jewish school seen on the pictures, are still unidentified. 

At that time eight teachers taught in the Jewish school. Only four of them were 

paid by the state. The Jewish population supplied the wages for the other four. The 

school permanently suffered from financial problems. Most of the students, as it was 

in old time traditional Jewish school, were coming from the poorest families, which 

made the situation even worse. The state school was for them the only opportunity to 

study. Well to do preferred to send their children to private schools with teaching 

conducted in Russian or German. So in 1926 the majority of pupils of the Russian 

school, i.e. thirty, were Jews. 

In 1930 an evening school for adults was opened. The subjects there were 

languages and Jewish literature. 

When the ideas of Zionism and national independence spread among the 

Tukum Jews more and more parents wanted their children to study Hebrew. 

In 1927 a long expected private Hebrew school started to work due to multiple 

requests of the parents and with their cooperation in sponsoring. Its creator and leader, 

its life and soul was Shaya Slavetsinsky. 

Shaya was bred in religious Zionist family. His father was highly respected in 

community, a ñmohelò (a circumciser) a ritual butcher. All Tukum Jewish boys since 

the beginning of the century till the year 1940 joined the Jewry through his hands. 

Shaya Slavetsinsky tried to accustom Tukum young Jews and their parents the 

national ideas and aspirations that he was sharing himself. He made efforts to expand 

their horizon, to awake their interest to Hebrew. Many of his former pupils owed to 

him their knowledge of Hebrew were thankful to him for his tutoring. 

The Shaya Slavetsinskyôs school held on and prospered for some time due to 

his devotion in spite of obstacles from all sides. The authorities had enough problems 

besides Zionism and consequently did not support the school. The adepts of Yiddish 

school also opposed the Hebrew school. Their quite reasonable argument was two 

Jewish schools could not sufficiently function in such a small town. Nevertheless the 

school stayed on and contributed to the city life. Many people coming from Tukum 

were later proud of knowing Hebrew from their childhood, of their graduating from 

Hebrew school and of the very fact that such schools existed in Latvia. 
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At the end of twenties the stuff of the Shaya Slavetsinskyôs school included 

the teachers: Shaya himself, Pere Mozeshtam, Jerdina, Mushkat, Ragge, Zalman 

Rabinovich and Miriam Kopenhagen, the wife of Dr. Kopenhagen. Only three of 

them ï Shaya Slavetsinsky, Pere Mozeshtam and Miriam Kopenhagen were Tukum 

residents; the others were especially invited for teaching. 

At that time in the Hebrew school were about fifty students. Unfortunately, in 

the list presented in the table 5 some names are missing. 

The events were unfavorable for the Hebrew school. It was impossible to drop 

the idea of teaching Hebrew and Zionism but the schools functioning met a lot of 

difficulties. At last in 1933 some compromise was found. Hebrew was included in the 

curriculum of the Yiddish school, a class with teaching in Hebrew was formed, and 

gradually both schools united. Shaya Slavetsinsky left Tukum soon after the Hebrew 

school was closed. He went to Palestine. The author of the present essay met him in 

Israel, but that is quite an other story. 

Fanny Kramer headed the Tukum Yiddish school and since 1933 the united 

Jewish school. Miss Kramer herself and her ñhigher education schoolò as its present 

and former students surnamed it with persisting Jewish humor were for sure notorious 

in the history of Tukum. Fanny Kramer was one of the brightest Jewish intellectuals 

of the city. She contributed a lot for the development of social life and culture in 

Tukum. Besides the difficult task of heading the school, particularly noting the 

position reserved to women in Jewish society, she, as it was mentioned above stood at 

the head of the charity organization ñFrauenfereinò and her activities in this field 

required much strength and energy. Fanny Kramer was so devoted to her social duties 

that her private life was left neglected. The school was her family, her love and her 

children, though she was not deprived of woman attraction, Fanny Kramer enjoyed 

approval and estimation not only among her Jewish co-citizens. She was personally 

acquainted to the government members and the President Ulmanis. As a true patriot of 

Latvia she saw the future of Latvian Jews in connection to Latvia, the Zionist ideas 

being alien to her. She thought undesirable the spreading of such ideas among the 

pupils. She forbid Zionist activities in Jewish school, moreover she punished pupils 

for attending Zionist organizations. Tukum people remember her with warmth and 

respect. The fate of this outstanding woman was tragic. In 1941 representatives of 

anti-Soviet underground persuaded her to stay in Tukum, promising her security. 

However she was murdered in a month after the total extermination of the city Jews.  

In the united Jewish school taught Fanny Kramer herself, the Pin brothers 

Shlomo and Ephrayim, Ber Dvoristshin, Tuvya Pintsov, Taube Gordon, Lina Okin 

and Esther Rabinovich. Fanny Kramer, Ber Dvoristshin, Shlomo Pin and Tubia 

Pintsov perished in Tukum in Holocaust. Information about the fate of the teachers 

Taube Gordon and Lina Okin unfortunately is not available. The teacher Esther 

Rabinovich did not return to Tukum after the war, she lived and worked in Riga.  

 

 

Political Life. Formation of Zionist Parties. 

 

By the beginning of the twenties the idea of coming back to Zion and 

reconstruction of Jewish state obtained many adherents among Jews all over the 

world. Theodore Herzel was the first to suggest the idea of legally protected national 

home for Jews in the Land of Israel. Herzel and like-minded persons named 

themselves Zionists. Applying of this remarkable idea urged the solution of the 
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following problems: first, the growth of Jewish population of the country (yishuv), 

and second ï purchasing of lands for foundation and fortifying of Jewish settlements. 

Numerous Zionist organizations appeared in the whole world to achieve these 

purposes. 

The return of Jews to the Land of Israel was named in Hebrew ñalyahò 

(ñascentò) like the ascent in synagogue of a Jew who is summoned for reading a 

chapter from Torah. Those who ascended to the Land of Israel felt similarly. 

By the early twenties the Zionist idea acquired in Tukum numerous supporters 

and their interest to the Land of Israel became more real and practical. 

A branch of liberal Zionist party ñTzeirei Zionò was formed in the city. Shaya 

Slavetsinsky was its spokesman in Tukum Jewish community council. He took part in 

the conference of Latvian national communities. 

The activity of a socialist Zionist party ñPoelei Zionò also became appreciable. 

Dedinsky was the representative of this party in the Tukum community council. He 

and Dr. Berner were delegates from Tukum at the third conference of this party. 

When Karlis Ulmanis committed his coup dôetat in 1934, Dr. Berner and 

Shaya Slavetsinsky were arrested; soon after discharge they went to Palestine. 

A local department of the youth movement ñGordoniaò (named after Aahron 

Gordon, one of the founders of socialist Zionism) started its activities in Tukum in the 

twenties. 

Dora Zandl was the first of ñGordoniaò ñchalutzimò (ñchalutzimò ï pioneers ï 

the name for the volunteers of the second wave of Jewish immigration). She arrived to 

Palestine in 1929 and for many years was member of kibbutz Kfar Giladi. 

Leo Wasserman, a lawyer and ñAssir Tsyonò (Prisoner of Zion) was also 

member of ñGordoniaò. In the thirties he graduated from a Faculty of Law. In 1942 

being evacuated he was arrested as if for attempt of illegal crossing of the border with 

the purpose to arrive to Palestine. He was sentenced to three years of prison. 

It is worth mentioning that the Zionist movement in Tukum was still at its 

start; ñTzeirei Zionò, ñPoelei Zionò and ñGordoniaò were not really active in 

involvement of young people and no real achievements were attained at this time. 

All Zio nist organizations actually prepared young people for emigration and 

settling in Palestine. Young Zionists had to pass ñhachsharahò, i.e. to acquire farming 

skills and habits of life in commune. Such training during some years was necessary 

to get a certificate for coming to Palestine. 

The ñhachsharahò went on in places remote from home for better simulation of 

their future life. Young people came to Tukum from Latgale (one of Latvian 

provinces) towns. The future ñchalutzimò studied agriculture under the guidance of 

Chaim Ferber, the only Jewish farmer in the neighborhood (Jews traditionally were no 

farmers). In 1935 Chaim Ferber founded in Tukum a branch of the Latvian Union for 

Colonization of Palestine. 

The group resided primarily at Uri Kramerôs, than at Ber Kramerôs, both grain 

merchants owners of a small chicory processing factory (ñMalzfabrikò). 

It is worth to mention that David Ben-Gurion visiting Latvia in the thirties 

called on the Tukum commune at Uri Kramerôs. He greeted the future ñchalutzimò, 

welcomed their training assured them ñWe miss you in Palestine!ò 

Many pioneers that were among the founders of the famous kibutzes as Kfar 

Giladi, Kfar Blum, Eyn Gev and others made their ñhachsharahò in the fields of 

Chaim Ferber in Tukum. 

One of these young men was Abram Karasin from Daugavpils. During the 

World War he served in the Intelligence Department of the British Army. After the 
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war he founded the Monoson settlement where he was chairman of the municipality. 

He deceased in 1972. A school in the settlement is named after him. 

In 1923 a youth Zionist organization ñBrit Joseph Trumpeldorò (ñJoseph 

Trumpeldor Unionò) was created in Riga. Jabotinsky, who later became leader of the 

radical, the so-called revisionist wing of the world Zionist movement, came to Riga in 

1925 and headed this union. 

It was named ñBeitarò like the last stronghold Bar Kochbaôs warriors (besides, 

in Hebrew it is the abbreviation of ñBrit Joseph Trumpeldorò). One of the authorôs 

relatives, Nachman Fain, was involved in the events; therefore a narration of it will 

follow. 

In 1927 ñBeitarò started its activities in Tukum, opening anew page in the life 

of the Jewish youth. This organization held its particular place in the history of the 

Tukum community. Its value in the spreading of the Jewish self -consciousness ideas 

and in creation of the Jewish state cannot be overestimated. 

All ñchalutzimò that arrived to Palestine after Dora Zandl were ñBeitarò bred. 

Tukum ñBeitarò was represented by Weinreich brothers, Abram and David, brother 

and sister Leo and Lea Weinreich, Lenhoff sisters, Zelma and Ida, Joseph Katz, 

Moshe Brandt, Taube Datel, Fanny Zusman, Boris Wainer, Moshe Les, Thema 

Vipman. Such a numerous group coming from a small town testifies to considerable 

success of ñBeitarò 

The young people arriving to Palestine formed local departments 

(ñcommunesò) of ñBeitarò. It helped to survive in the extremely hard conditions. So 

David Weinreich, the first of Tukum ñBeitarò who came to Palestine in 1930 with a 

group of 26 Latvian ñBeitarò members founded the ñMenoraò commune. It was a true 

beginning of ñBeitarò activities in Palestine; later many people of ñEtzelò and ñLechiò 

came from ñBeitarò. Among the first Latvian ñBeitarò members was a young man 

from Riga, Hilel Shtein, later accepted the name Zur and became one of the ñEtzelò 

leaders. 

David Weinreich later married Taube Datel, also from Tukum ñBeitarò. At the 

wartime he served in the British Army. After the war David as veteran got from the 

British authorities a royal gift ï a small ground lot with a little house in Yad Eliahu, a 

southern part of Tel Aviv. He still lives in that house. His wife deceased a few years 

ago. By the todayôs standards this house and the whole area populated after the World 

War by veterans look very modest. It is difficult to imagine that in the center of a big 

modern town by a busy traffic street there is district of the post-war buildings hardly 

attainable by car. All his life David Weinreich shared the ñBeitarò ideas. He collected 

a voluminous library on the revisionist trends in Zionism, including memoirs of 

ñBeitarò, ñEtzelò and ñLechiò members, he saved unique photographs from the times 

of the Tukum ñBeitarò and the ñMenoraò commune. 

One more young couple originating from Tukum was formed: Leo Weinreich 

and Thema Vipman. Their fate was peculiar: they could not stand the hard conditions 

of life in Palestine; they returned to Tukum at the late thirties with their little 

daughter. Soon the Soviet power was established in Latvia and in a short time the war 

broke out. The Weinreich family succeeded to flee Tukum before the Nazi 

occupation. Leo fought in the ranks of the 43
rd

 Latvian division and was severely 

wounded in the battle of Moscow; at the late sixties he died. Thema with her Tel Aviv 

born daughter could return to Israel only in 1971. 

In 1936 with the beginning of riots, particularly the actions of local Arabs, all 

young men of the Tukum ñchalutzimò group joined the police. Two of them, Moshe 

Brandt and Joseph Katz, proceeded with the police service till retirement. 
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The destiny one more member of the Tukum ñBeitarò Basya (Batya) 

Blumenshtok was unusual. At the age of thirteen in 1935 she left Tukum for South 

Africa. In the forties and fifties she became one of the organizers of the ñBeitarò 

movement in Johannesburg. In the fifties Batya Blumenshtok came to Israel. Now she 

is active in the leadership of the Women International Zionist Organization (WIZO) 

The Tukum ñBeitarò movement arrived its high day at the end of the twenties 

beginning of thirties, when it counted about 40 members. The lists, thou incomplete 

are represented in the tables 7 and 8. They are based on the memories of now 

unfortunately few witnesses of the events. 

The Tukum ñBeitarò members made there ñhachsharaò in a small town 

Baltezers near Riga. 

It is worth mentioning that the Knesset member from the Likud party Benzion 

Keshet (Katzenelenbogen) was one of the leaders of the ñhachsharaò group in 

Baltezers.  

The first ñmefakedò (leader) of the city ñBeitarò was one of the seven 

Weinreich brothers, Yechezkel. He was an officer in the communication service, 

reached Berlin and was killed at the last day of war. His two brothers, David and 

Abram were known among the Tukum ñchalutzimò. The brothers Benno, Moshe and 

Yizak came to Israel in the fifties. The fate of Zemach Weinreich is worth a special 

narration, which will follow. 

After Yechezkel Weinreich was draft to the Latvian Army the Tukum ñBeitarò 

headed consequently Mottl Lenhoff (shot by Nazis), Leo Weinreich (his life story was 

told earlier), Joseph Weinberg (came back from the war severely injured, stayed in 

Tukum earning his living as photographer and passed away at the end of the nineties), 

Hirsh Fleisher (starved to death in Tashkent at wartime) and Saul Gerson (former 

prisoner of Rigaôs ghetto, came to Israel at the late eighties, passed away in the 

middle of nineties) 

From the middle of thirties the activity the adherentsô number of Tukum 

ñBeitarò decreased. It may be due to the following causes. 

First, some young people advancing in age and experience changed their 

views. So, Berl and Mendel Ferber, Mottl Lenhoff, former ñBeitarò members, later 

acquired socialist convictions. 

Secondly, the certificates for immigration were very difficult to obtain, while 

the life went on. Young people fell in love and married in Tukum, not having yet 

possibility to leave for Palestine. The family life introduced its corrections in romantic 

beliefs. So in the thirties Tukum people were for a long time much concerned with a 

story of an ardent love. The characters were young ñBeitarò members Jenny Kaufert 

and Hirsh Ahronson. To prove his high feelings and firm intentions the young man 

had to accomplish a heroic deed: he had to put his dearly belovedôs shoe on the 

judgeôs table in the court. Otherwise even the possibility of a marriage could not be 

discussed. And the shoe of the extravagant beauty indeed stood on the table of the 

judge. The fearless man in love was arrested on the spot and punished according to 

the law. Who could withstand such passion! The young couple married, but their 

arrival to Israel was delayed till seventies. The family now lives in Rishon-le-Zion, 

having children and grandchildren, all what could be expected from such a love. 

There was one more cause of decrease in ñBeitarò activities. The thirties were 

the time of the generations change. Young people born about the first decade of the 

century initially formed ñBeitarò. In the thirties they already found their life position. 

Some of them already left for Palestine, many formed families in Tukum and were 

under family obligations. By the time that a post-war generation of Jewish children 
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grew up, i.e. by the middle of thirties, the world Zionist movement became stronger 

and in Tukum along with ñBeitarò a new youth organization, ñMaccabi-ha-zhairò, 

started its activities. It was very attractive for young people, for many of them even 

more attractive than ñBeitarò. However it is a special story. 

To accomplish the description of Zionist activity in Tukum the 1933 elections 

in the all-Latvian Zionist Organization should be mentioned. 178 Tukum people 

voted. The votesô distribution is shown in the table 6. 

 

 

Sport and Culture 

 

In 1925 a department of ñMaccabiò society was opened in Tukum. ñMaccabiò 

is a Jewish world organization for sports development. It unites all going in for sports 

without attention to their political sympathies. In 1935 in this society a youth section 

named ñMaccabi-ha-Tzairò was formed. 

ñMaccabi-ha-Tzairò claiming to be destined for sport only aimed also to the 

development of national self-consciousness in young Jews and to bring up healthy and 

hardened young people, the future builders of Zion. 

The members of the Tukum ñMaccabi-ha-Tzairò were divided in two age 

groups. The elder group called ñBogrimò, included youth of both sexes of 16-20 

years, in the younger, called ñZofimò adolescents of 10-16 years. 

Complete lists of Tukum ñMaccabi-ha-Tzairò of that period could not be 

restored. The approximate stuff, according to the witnessesô memories, can be seen in 

tables 9 and 10. 

There were permanent sport sections. 

The football was very popular. The teams of three age groups participated in 

the games of Zemgale region zone. 

So in 1932 in the first football team played B.Ferber, Lyova Risin, 

L.Wasserman, Y.Weinberg, D.Ferber, Sh.Levenshtein, Sh.Klaf, S.Shumaher, I.Ferber, 

Sh.Zimson and L.Zimson. It is worth mentioning that Lyova Risin was the only not 

Tukum resident in the team. He was a young man from Daugavpils, making his 

ñhachsharaò in Tukum. In the thirties he went to Palestine. Now, old aged, he lives in 

kibbutz Geva. 

In 1936 in the teenagers football team played T.Ginzburg, Y.Gerson, 

J.Vorobeichik, A.Lenhoff, A.Zimson, Y.Kestenberg, Sh.Fleisher, F.Becker, 

Y.Karasin and Y.Weinberg. 

Table tennis enjoyed general and invariable love. The Tukum ping-pong team 

achieved great success. It took part in district, republic and even international 

competitions, many times won championship of the Zemgale district and in an 

international match defeated the team of Estonia. 

The combined table tennis team included Gustav Herzenberg, the Vorobeichik 

brothers Gedalie and Abram, Julik Drabkin, Manne Weinreich. Gustav Herzenberg 

and Gedalie Vorobeichik in the postwar time being already grown-ups and having 

families kept on playing ping-pong, as they liked it in their young years. In the forties 

and fifties they many times won the Latvian championship, and Julik Drabkin 

coached for many years the combined team of the republic. 

In the ñMaccabiò youth team played Shleyme Fleisher, Chaim Blumenshtok 

and Fayve Becker. In 1938 they won the championship of Zemgale district. 
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Many young Tukumers were successful in training with gymnastic 

apparatuses, as Shleyme Elieshtam, Babul Heyman, Shleyme Fleisher and others. 

The ñMaccabiò guys looked not bad at the volleyball pitch in the city park. 

Many times they became champions of Tukum. Benyamin and Ruven Ferber starred 

there. 

However it is appropriate to stress once more that the Tukum ñMaccabi-ha-

Tzairò was in the first line a Zionist youth organization and only after it a sport one. 

ñMaccabi-ha-Tzairò was created and perfectly coped with its task thanks 

mostly to the personal enthusiasm and great efforts of Ruven Ferber, aged 17 at that 

time. Tukum Jewish teenagers of 10-12 born in the early twenties were lucky to live 

near him. The Jewish community of the city did not protect this organization; 

ñMaccabiò did not receive any financial support. The main sponsors of the Tukum 

sport club ñMaccabiò were Dr. Louis Kopenhagen and chemist Gaby Berman, 

estimating its importance for the education of the youth. 

Ruven Ferber enjoyed his brother Leybeôs assistance. The brothers Gedalie 

and Joseph Vorobeichik, Feyge Becker, Sophie Fleisher, Shleyme Fleisher, Mina 

Mozeshtam, Hanna Zimson, Noah Perlman and many others were also very helpful 

and active. In the last years before the Soviet power establishment in Latvia Ruven 

Ferber was conscript. Therefore the main burden fall on than 14 years old Balfour 

Ferber. Formally it was Zaly Kron who was sent from Riga to head the organization. 

He was the first ñMaccabi-ha-Tzairò bred ñchalutzò who went through his 

ñhachsharaò in Tukum. Unfortunately he did not succeed to arrive to Palestine and to 

become a ñchalutzò in the literal sense ï he was killed in the war. 

The life of ñMaccabi-ha-Tzairò teenagers was intense and rich. They attended 

many circles studying the history of Zionism and the Hebrew; they sang Hebrew 

songs about Palestine. On Saturdays they went out of town, walked in the 

neighborhood since there were many beautiful lakes and forests around Tukum. 

Every summer they left for sport camp situated across the Lielupe River 

opposite the Dzintary station. They lived in tents assimilating their life conditions to 

those of the real ñchalutzimò in Palestine. At night they posted guards. The ñBeitarò 

guys whose summer camps were also in the neighborhood played the Arabs. They 

arranged attacks, took prisoners, and changed parts to leave no one offended. 

Foodstuffs were prepared in advance on their own; they cooked in field conditions 

and ate with good appetite at a round table dug in the earth. At nighttime they set 

around the fire, sang songs and dreamed about a time when Jews would have a land of 

their own, which they were ready to start building and defending right now after 

finishing singing the last couplet. All were young, full of strength, desires and alive. 

No one could even in a nightmare imagine what would be their future, what the 

History had in store for them. No one could realize at that time how great it was just 

to be alive. 

Two young men of the ñbogrimò group, Dovid Raichrud and Abram 

Kestenberg, were about to make ñhachsraò, but had no time to do it. Soviet power was 

established. All Zionist activities were cut short. Dovid Reihrud was killed in the war. 

Abram made ñalyaò after the war. 

The last meeting of ñMaccabi-ha-tzairô took place a week after the entrance of 

Russian troops. Leybe Ferber declared the organization dismissed and that it would 

not function any more. The main body about 15-20 persons stayed after the meeting. 

They discussed what had to be done. It was hard to accept the sudden dissolution of 

the organization. Sixty years passed but up to now one can wonder how exactly the 
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views of a common adolescent group reflected all the spectrum of social and political 

ideas of the period. 

Everything went on like in any self-respecting political party. The opinions 

divided in ñleftò, ñcentristsò and ñrightsò. The ñleftò wing, headed by Balfour Ferber, 

Itha Blumenshtok and others, insisted on united joining the Komsomol, the ñrightò 

Chona Tsigler and Micha Weinreich moved to go underground immediately and to 

continue the activity from underground. The ñcentristsò, as the center was expected 

to, recommended to be sensible, to wait and to see what the Soviet power was like, 

and then to decide what to do further. The author of the essay also joined the center. 

This was the opinion of the majority in that meeting. As it usually happens, the time 

arranged everything in its place. 

In 1995 the former members of Tukum ñMaccabiò and ñMaccabi-ha-Tzairò, 

now living in Israel met in Haifa. They diminished in number, grew old having 

brought up children, grandchildren and even great-grandchildren, having undergone 

such severe trials that any other generation ever had. They gathered to celebrate the 

60
th
 anniversary of ñMaccabi-ha-Tzairò and to render homage to its inspirer and 

leader Ruven Ferber. It was clear later that it was the last opportunity to express to 

him their gratitude for the dreams that he introduced in their youth, for the warmth 

and lights of those bygone songs and fires. Ruven Ferber died in 1998 on the Rosh-

ha-Shana Eve, which is believed to happen only to the righteous people. 

In the pre-war time the hall of TukumòMaccabiò became the cultural canter of 

the city Jews. 

At that time the òliterature trialsò were fashionable. The city intellectuals 

played the parts of judges and defenders. 

The studies of the drama and choral singing circles also were held in the 

ñMaccabiò hall. Moshe Ferber was the organizer and the stage manager of the drama 

circle and the supervisor of the big mixed chorus. The theatre troupe where Moshe 

Ferber was a successive supervisor and starred in performing of the central man parts 

acted on a passable level. Paul Rolov, Markus Berchman with his wife Riva, Abram 

Glazer, Gitta Kleiman, the future wife and more the widow of Moshe Ferber, and 

Gershon Mazin during his ñhachsharaò in Tukum were the indispensable participants 

of the performances. The main female parts performed Miriam, the Dr. Kopenhagenôs 

wife. She devoted much time and vigor to the development of Tukum cultural life. Dr. 

Louis Kopenhagen himself, though very busy in his work, did his best not to stay 

aside from the social interests. 

To enjoy diversity and for animation of the Jewish life in Tukum artists from 

other towns were invited, guest performances were arranged. Joseph Zeldov, the son 

of the proprietress of a printing house and bookshop where Yiddish and Hebrew 

books were on sale, was the organizer of these performances. 

The fate of most mentioned here prominent Tukum residents turned out tragic. 

The Berchman family together with many other Tukumers was exiled in 1941 

to Siberia. They managed to stand this hard trial. After being exonerated they came 

back to Riga. Their elder son died there at the age of 26 from the heart attack. Some 

time later the Berchman family went to Israel and their younger son soon joined them 

with his family. 

Abram Glazer was charged with anti-Soviet agitation for telling a joke out of 

place or out of time. He was sentenced for 10 yearsô imprisonment. After discharge he 

stayed for some time in Tukum, than left for Riga and from there went to Israel. His 

first family perished in Holocaust. He was happily married for the second time and 

lived to a venerable age, surviving his wife for only a year. Till his very old age he 
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preserved his artistry and glamour. He knew to stand firm, not to force his pain or bad 

mood to anyone. 

The story of the others to follow. 

 

 

The Ferber Family and the Tukum Jewish Community. 

 

The big and unanimous Ferber family was important in the Tukum Jewish 

society life that their story calls for special attention. 

The representatives of this numerous, high spirited and versatile in their 

activities family lived in Tukum for more than two hundred years. In the twenties and 

thirties three Ferber brothers, Chaim, Aahron and Manne, represented the elder 

generation of the family in Tukum. The next generation counted fifteen sons and two 

daughters. The young Ferbers had vigorous natures, inquisitive minds, and aptitude of 

learning and striving for good education. They all were active in social life and tried 

their own ways through the interlacement of all kinds of ideas. There were Ferbers 

that shared the left ideas as well as the adherents of Zionism. In spite of the 

divergence in political and social sympathies they always loved, estimated and 

supported each other. They were young, full of strength and looked ahead with ardor 

and hope. 

Aahron Ferber had three sons: Mendel, Shiml and Emmanuel),. The eldest, 

Mendel, when young, was a member of ñBeitarò later turned to socialism. In 1940 he 

was elected one of Komsomol secretaries in Tukum. He was killed at the war. The 

younger sons, Shiml and Emmanuel, were very active in ñBeitarò. Emmanuel 

graduated from the Hebrew school of Shaya Slavetsinsky. After Shayaôs departure to 

Palestine he preceded with his Hebrew studies urging to introduce it to the Tukum 

young Jews. However he could achieve his dream of the Promised Land only in 1971.  

Manne Ferber was a father of five sons: Ruven, Leybe, Benyamin, Israel and 

Moshe. The members of this family were adepts of the religious kind of Zionism. The 

father, Manne Ferber, was so strictly devoted to Judaism, that he died from starvation 

in Stalinôs prison camp but did not eat the non-kosher food. Nothing could break his 

spirits and change his ideas of the duties of a faithful Jew. 

The Manne Ferberôs eldest son Moshe chose another way. He had social-

democratic views. Among the songs that the young people of ñMaccabi-ha-Tzairò 

sang under his leadership were Yiddish socialist songs like, for example, ñDer 

Shmiedò, a song about a blacksmith, forging iron and dreaming about happy future. 

In the thirties Benyamin Ferber was a medical student. When he came home 

on holidays he participated in football and volleyball games, was engaged in social 

life. He had great success at the literature parties performing alternatively the parts of 

defender and prosecutor of the characters in the ñliterature trialsò. The performers and 

the audience equally enjoyed those parties. 

The following story shows how the Ferbers were always ready to help each 

other, especially when the situation was a serious one. In the spring 1934 the local 

fascists from ñPerkonkrustsò organization had their meeting in the ñSauleò cinema 

hall. For special imposing they invited Mr.Berg, the all-Latvian ñPerkonkrustsò 

leader. Benyamin Ferber decided to derange their festival. So he did, having thrown a 

cobblestone in the window. He managed to steal away from the spot, but the leader of 

the local Germans Bieder who lived across the street could recognize in the dark one 

of the Ferbers. In the trial Benyaminôs brother Moshe took the blame upon himself 
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was put to jail for a fortnight. It rescued Benyamin from being expelled from the 

university and in such a way saved the vision of many Riga citizens: after the war 

Benyamin Ferber became one of the leading oculists in Riga and to obtain his 

treatment was a great luck for somebody with eye disease. In the sixties Dr. Ferber 

did a lot for revival of Jewish traditions and was one of the leaders in the Jewish 

struggle for free departure to Israel. 

Moshe Ferber at the Soviet Period was appointed to manage an industrial 

enterprise in Tukum. Several months before the war he was arrested. He died in the 

first days of the war, after the Russians left the town. The circumstances of his death 

remain obscure. 

Recently the author of the essay succeeded to find out some details about the 

death of Leybe Ferber. An extract from the record book of the Tukum prison was 

found, which informs that the prisoner Leybe Ferber arrived to prison on January 16
th
 

in 1942, and left, which means was shot, on the 6
th
 of February of the same year. It 

remains unknown how he got to Tukum from Estonia, and where did he hide himself 

for half a year. Most probably it will never be known. 

 Israel Ferber succeeded to penetrate the ñiron curtainò immediately after the 

war. He changed his name for Keshet for understandable reasons. He never brought 

shame upon himself neither by his natural nor by his adapted name. He was strongly 

involved in the organization of the so-called ñalya betò i.e. the illegal immigration 

which got appreciably reduced during the war, and considerably gained in scope after 

the war, turning to the main way for Jews to come to Palestine. The British authorities 

held a very strict position against the illegal immigration, which was an indispensable 

part of the fight for the political rights of the Jewish people. After arrival to the 

country Israel for many years served in the Israeli Defense Force. He reached the rank 

of a major, fought in all wars of Israel. Till retirement he held the post of the chief 

pharmaceutist of the North region. He is a perfect altruist and it is hard to realize how 

many people he helped with his advice or action. Up to now he proceeds with such 

way of life despite his old age, and he is sorry only for his physical condition, that 

prevents him from his former activity. In the Ferber clan his position is particularly 

high respected. He helped to come to Israel and to find their place in the society many 

members of the Ferber family. Today there are 24 members of the family living in 

Israel. It is not few, particularly taking to account that in the new Ferber generation 

there is no more than four children for a family. 

Chaim Ferber had a particularly big family. He had sons Berl, Chone, Samuel, 

Daniel, Emanuel), and Balfour, and two daughters Hanna and Mirra. The elder son 

left Tukum in the twenties and went to Africa. He visited Latvia only once many 

years after the war. Chaim Ferberôs Zionism was somewhat extravagant: he called his 

youngest son in honor of Arthur Balfour, the author of the British declaration from 

November 2 of 1917 which approved the creation of a Jewish national home in the 

Land of Israel. At the moment it was the first political victory of Zionism and the 

uprising of the enthusiasm all over the world resulted. As it was mentioned above, 

Chaim Ferber did much for the ñchalutzimò training. Nevertheless the younger 

generation not completely shared their parentôs views; they inclined to communist 

ideas. 

In the thirties the elder sons of Chaim Ferber lived in Riga, but following 

familiar traditions they always tried to spend their holidays and spare time at home. 

Samuel and Chone were involved in underground communist activities; therefore they 

both were arrested and served their terms ñfor politicsò. The younger sons, Emmanuel 

and Balfour joined in Tukum the underground Komsomol organization some years 
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before the Soviet power establishment. For Balfour it meant some ideological 

complications: he was an active member of ñMaccabi-ha-Tzairò, especially after 

Ruven Ferber joined the army and he liked it. Adhering to the left, he thought that he 

had no more right to lead the Zionist organization, but comrades persuaded him not to 

take the final decision immediately and he remained in ñMaccabi-ha-Tzairò its 

dissolution. 

After the establishment of Soviet power Balfour Ferber became the first 

Komsomol secretary in the gymnasium. In that period all Ferber brothers except those 

who still learned were party and state functionaries. However their more than loyal 

attitude to the new power did not save their closest relative Manne Ferber from being 

exiled to Siberia two weeks before the beginning of the war. 

At the wartime five Ferber brothers, sons of Chaim, volunteered to the 

battlefront. The request of sixth volunteer, Balfour, was not accepted. 

In all 11 men of the Ferber family were on the battlefront. Six of them, more 

than a half, fell. 

After the war Balfour Ferber became historian. He was what was very rare for 

a Jew, a headmaster of a Lettish high school. For many years he was manager of the 

Valmiera state theater, later the manager of the National Opera in Riga. He wrote 

some plays for the theater and for the broadcast and did not stop teaching. 

In the middle of thirties all that was still in the future and the young generation 

of Ferbers was a jolly crowd, cheerful, healthy always ready for all kinds of tricks and 

practical jokes. 

A sport paper ñSporta Pasauleò(ñWorld of Sportò) published an account of a 

funny football game: combined team of Ferber brothers and cousins versus combined 

team of Tukum ñMaccabiò. The account was supplemented with photography of the 

family team. Very few tons could boast of such unusual game!  

The Jewish youth also had no problems to form volleyball teams. Ferbers were 

at one side, the rest at the other. 

Ferbers knew not only to play tricks and kick the ball, though they did it with 

great pleasure, being young and healthy. They were apt to various intellectual 

activities and striving for studies. It was their family feature that persisted in next 

Ferber generation. From their motherôs side the children of Chaim Ferber inherited 

talent and love for music. Fanny Ferber was a very nice and refined lady, well 

educated, a fine musician with a delicate perception of beauty, a perfect mother of 

nine children and an understanding wife of her enthusiastic husband. Her father, 

Joseph Zebba, was highly appreciated in Tukum. He was watchmaker and jeweler by 

his main profession. Being very gifted by nature and purposeful he learned the 

principals of music theory on his own, he composed music, collected and put in 

system Jewish musical folklore. The three volumes of this spiritual heritage he 

bequeathed to the Tukum Jewish School. Unfortunately at wartime these collections 

were lost. Joseph Zebba taught his daughter to play the piano. He also taught the 

principals of religion and music in two Jewish schools not demanding any wages. The 

photographs of J.Zebba are exhibited in the museum ñJews in Latviaò established by 

the Latvian historian Marger Westerman. 

Fanny Ferber perished in the Holocaust, Chaim Ferber died before the war. 

Ahron Ferber after the war lived in Riga and died in declining years. 
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The Tukum Rabbis and Ministers of Religion. 

 

At the time between the two world wars the rabbis and ministers of religion 

had a strong influence on the Jewish life in small towns. Tukum was lucky to have at 

the head of Jewish religious life educated men with broad outlook. The Zionism was 

not alien to them, which was a rare case for ministers of religion in remote small 

communities. 

At that period rabbi Levy Lichtenshtein, the son of the former rabbi Uri-Hirsh, 

headed the Jewish community of the town. Being the author of the book ñPilpul ha-

chaverimò (ñDialectics of Friendsò), he was shrewd not only in theoretical studies. He 

did not spare his time and energy for development of spiritual life in the community, 

especially in its poorer sections. In 1928 rabbi Lichtenshtein founded ñOr-Torahò 

(ñLight of Torahò), later ñChevra Shomrei Shabbatò (ñSociety of the Shabbat 

Observersò) and ñDaf Gemarahò (ñThe Gemarah Pagesò). These were groups for 

those who whishes to study the Torah more profoundly, to approach comprehension 

of Jewish religion and traditions. The studies were intended mostly for workers and 

small craftsmen to expend their horizon, to enrich their spiritual life, to accustom 

them to observe the Shabbat and to practice the other commandments and ancient 

traditions. 

In the thirties rabbi Lichtenshtein realized that the support of Zionism as his 

duty. He sympathized with the young ñchalutzimò, more of that, he even arranged 

fictitious marriages for some couples, as it was nearly the only opportunity to spare 

the precious certificates and to enlarge the number of rightful entering Palestine. 

These not quite legal activities provoked some problems with the authorities. 

When the war broke out many Jews tried to get out from Tukum. In the tragic 

day of the 27
th
 of June, Friday, the last day when something still could be done or 

tried to, tukumers did not forget their rabbi. Benno Weinreich, the drive of the Tukum 

meat processing and packing factory, who took the factory workers with their families 

to the rear (we will get to it later) approached the rabbyôs house in his factory-bus and 

asked the rabby to join, with his family, the sitting in the bus Tukumers. Rabbi 

Lichtenshtein went out, blessed the people, thanked them for their anxiety, but refused 

to go. Firstly, because of the near coming Shabbat an observing Jew could not offend 

its sanctity. Secondly, because for most of the Jews it was already impossible to 

escape and the rabbi thought his duty to strengthen them in their believe and to share 

their fate. As a wise man knowing the Jewish history and seeing in the presents he 

understood that the Jews staying in the city would need his spiritual help and 

consolation very soon. The head rabbi perished like all Jews remaining in the city. As 

he was the spiritual leader and respected person, the methods of killing him were 

particularly refined. Some details of the death of rabbi Lichtenshtein and his family 

were cleared out after the war in private talks with the proprietress of a farm where 

the rabbiôs family found shelter for the first time. This farm was situated not far away 

from the place of Tukum Jews mass shooting. This woman who had seen much in her 

lifetime said that the rabbiôs family died in tortures so dreadful, that she could not 

speak about details. 

Other Tukum ministers of religion also shared Zionist ideas. The first Tukum 

ñchalutzaò Dora Zandl was a daughter of the ñmelamedò rabbi Zandl who taught the 

children the principals of the Torah and Hebrew in the Talmud Torah School. These 

were children mostly from the poor parts of the Jewish population and the studies 

were carried out after the classes in the general education school. 
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The ritual butcher Slavetsinsky sent to Palestine his two sons. The name of 

one of them, Shaya, is connected in the Tukum residentsô memory with the Hebrew 

school. 

The second butcherôs son, Leybe, formed his family in Palestine. His son 

Aviem under the name Sella became one of the most prominent Israeli Air Force 

officers. He took part in many air combats, many times shot down the enemyôs 

planes, among them an Egyptian ñMigò piloted by a Soviet flyer. Aviem participated 

in planning of the destruction of the nuclear center in Iraq. For several years he was in 

the Diplomatic Service in the USA. The name Aviem stands for Avi (father) and Em 

(mother) to mention and to remember parents of Leybe who were perished during the 

Holocaust in Tukum. Both sons of Leybe, Menachem and Aviem formed families in 

Israel. 
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Tukum Jews at the time of World War Two. 

 

The Soviet Period (1940-1941). 

 

The establishment of the Soviet power in Latvia caused dramatic changes in 

the social and economic life of the Tukum Jewish community. Irreversible turns 

occurred in all essential aspects of the everyday life leaving no one not involved. The 

private enterprises were one by one nationalized, all Jewish social and sport 

organizations were closed or dissolved. The new ones, whichôs names and 

destinations were unfamiliar to the Jews, came in their place. A part of the Jewish 

population adapted to the new conditions. Some Jews, Tukum residents as well as 

coming from Riga were appointed to important positions in the communist party, in 

the Komsomol and in professional syndicates. At once everyone realized that the past 

was gone forever, but it was impossible to foresee whether the changes were for good 

or for bad. Most people, especially the young ones, inclined to be optimists. 

The Jewish youth of the city welcomed the Red Army. Particularly impressing 

was the fact that there were many Jews among the officers, while in the Latvian army 

the highest rank available for a Jew was that of a corporal. 

Some people whose routine life seemed to be clearly seen suddenly 

manifested themselves in a quite unexpected way. Now it is to the point to relate the 

story of Shleyme Bauman, an underground communist who performed deeds that not 

everyone would be able to. 

Shleyme Bauman was a shoemaker; he lived an unpretentious life like all 

craftsmen and no one could suspect that he was connected with the underground. 

About a week after the entrance of the soviet army a meeting was held in the city 

park. Nearly five hundred people attended and all were surprised to see on the 

platform among many important persons also Bauman. When he was called to speak 

he spoke Yiddish. All were not only surprised but admired the bold action. This 

ñmameloshnò (ñmummyôs tongueò) appearance from a platform was for a long time 

commented and discussed in Tukum ï no one in Tukum took such liberties before. 

For a second time Shleyme Bauman surprised his fellow townsmen at the time 

of the ñstruggle against the anti-soviet elementsò, that were appointed to deportation 

to Siberia. Among them were well to do Jewish families. 

In Tukum lived a prosperous Jewish family of Leyzer Shtrom. It possessed a 

big shoe shop and several houses and, consequently, was suitable for deportation. 

Bauman stood up for this family though he realized those very serious problems for 

himself could follow his defense of  ñanti-soviet elementsò. Shleyme Bauman and 

Leyzer Shtrom being young were together involved in revolutionary events in Russia, 

both started as shoemakerôs apprentices and Shleyme was quite sure that Shtrom was 

not an ñalien elementò but a man achieved everything with his own efforts. Bauman 

refused to sign the act of the Shtrom familyôs deportation and they remained in the 

town. At that time it was an action of boldness and even audacity. A fortnight later the 

war broke out and brought many other problems, therefore the scandalous Baumanôs 

action passed without grave consequences. Unfortunately it did not help the Shtroms: 

staying in Tukum they passed from one disaster to another, and now it is well known 

what happened to the Jews remaining in the town. 
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At the first days of the war when everything was confused, controversial 

information and incompatible orders came from all sides, Shleyme Bauman was one 

of the organizers of the Tukum battalion of the First Latvian regiment. The regiment 

was formed in Valmiera. Almost all Latvia was by that time occupied by the 

Germans. Bauman fought as battalion commissar in Estonia for several months. When 

he was mortally wounded he called Elmars Liberts, the regiment commissar, who had 

been the first secretary of Latvian Komsomol in 1941, and said: òI feel proud that in 

this war my people did not disgrace themselvesò. Liberts included these dying words 

of Shleyme Bauman in his next report to the Central committee. After the war Elmars 

Liberts was the Latvian minister of transport. 

The deportation of the ñanti-soviet elementsò from Tukum was fulfilled on 

June the 14
th
 of 1941. Nine Jewish families were among the repressed; in all families 

were small children. These were well to do families; most of them were merchants. 

The new authorities regarded it as their crime and it was the formal cause of their 

deportation. 

The list of the evicted Tukum Jews is represented in table 11. 

The destination point of deportation was Viatlag, in the region of Krasnoyarsk. 

 

 

The outset of the war and the period of Nazi occupation. 

 

The outbreak of the war put an end to the normal life in Tukum. Jewish 

refugees from Lithuania and Liepaya appeared in the town on the second day of the 

war. They told with horror about what they had seen, about the bombing and the 

advancing of German troops. The Jewish community collected for them foodstuffs. 

The local authorities still thinking that the situation was under their control sent them 

out of the town strictly forbidding spreading false rumors that could create panic. It 

did not take a long time to find out how naive and trustful people were at that time, 

how remote from reality. Everybody believed that the Red Army, whishôs strength 

was glorified in songs would never retreat till Tukum (so far away from the border) 

and would defeat the German troops if not at the border at least near to it. The 

defeated and occupied Europe was far away while the ñinvincibleò Red Army was 

close by. No one could even imagine that only five days later Tukum Jews would also 

leave their town in a mad hurry as they hoped for some days or, in the worse case for 

some weeks. They were doomed to join the endless crowds of the refugees and to start 

their torturous, exhausting years long way of one of the cruelest blood shading wars 

of the history. Very many of them would never come back to Tukum. They could not 

know that the fate of those who preferred to stay at home turned out more dreadful 

than a nightmare though some rumors from the Nazi occupied Europe had already 

reached Tukum. 

As it was mentioned, up to the 27
th
 of June there still was a real possibility to 

take some measures, but no one saw what could be done in such a situation. The 

authorities urged not to spread panic, to keep calm and order and that was what 

everyone would like at his heart. No evacuation was arranged, therefore when on the 

27
th
 of June the soviet officials started to leave, everyone had to decide for him to flee 

or to stay, and if to flee than how and where. That day the Jews of Tukum had the last 

opportunity to escape. There were already no trains; the choice was to procure any 

transportation means or to walk. The motorcars were a difficult problem: they mainly 

belonged to institutions that intended to use them for their own needs. All had 
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families with old people and small children and it was hard to imagine that one could 

go somewhere walking. Everyone had to take care of about food and essential 

baggage. To get from Tukum to Riga one had to cross to rivers: Lielupe and Daugava, 

but by the afternoon of the 27
th
 of June the bridges were already destroyed. Moreover, 

it was Friday, the Shabbat was coming and the pious Jews dared not to offend its 

sanctity. An additional circumstance proved to be fatal for Tukum Jews: many of 

them, particularly the aged ones, remembered being refugees in Russia during World 

War One, all the hardness in the midst of alien to them country, at the time of 

revolution and civil war. Due to the historical background the Baltic Jews were 

adapted to German culture, for many of them the German was their mother tongue, 

their children studied in German schools. Intellectual and seemingly closely 

connected Germans could not be compared to so alien, unacquainted and 

incomprehensible Russians. No one could suspect that the civilized Germans would 

bring a sophisticated system of atrocity and extermination. 

The day of June 27
th
 was the date when the life was split in two halves, the 

starting point, from which was counted what was before the war  and what was after 

its breakout. 

People left the town in terrible haste and confusion. Some could not make up 

their mind to leave their working position, some waited for friends and relatives to 

decide to fly from the town, to act together. One said to the other :ògo meanwhile, and 

I shall first finish my affairs, then follow you! We shall meet soonò 

Some young people formed kind of groups of self-defense and also went from 

the town. It was a strict order, the travel facilities should be allowed only to old 

people, women and children. Most men could not accompany their families. 

The Tukum meat processing and packing factory allotted a bus to transport to 

the rear the families of the party functioneers and factory employees (it was already 

mentioned in connection with the fate of the townôs head rabby). Benno Weinreich, 

being a factory worker and driver of this bus succeeded to put into his wife and 

children and, violating the order, his brothers Moshe-Ber  and Yizak . 

Tragic events set in from the very departure of the bus and accompanied it 

during all its long way. 

By incredible efforts the young Tukumer Minna Tsigler (Rosin by marriage) 

found a tiny place in the overcrowded bus for herself and her parents. She and her 

mother were already inside, they waited for the father, all were nervous, all hurried, 

Benno gave signals. At last Wulf Tsigler appeared carrying a Torah scroll and a pile 

of saint books. People in the bus thought, and no one can blame them for it, that in 

please of such a package they could take one more person, and asked Wulf to leave 

the saint relics. Wulf Tsigler made his choice between life and duty of a religious Jew, 

he took his luggage and returned home to meet the Germans armed with Torah scroll. 

His daughter could never forget this day. Now Wulf Tsiglerôs grandson, Isaac Rosin, 

lives in Israel. There were events in his life worth to be mentioned in this account, and 

we shall dwell on them later. 

Hanna Aresburg, the boor-keeper of the factory and her aged parents also got 

into the town leaving bus, and Jeanno, whom Hanna married only several days earlier, 

could be hidden under the seats. 

The family of Jeannoôs brother Efraim Arensburg - his wife and two little 

children leaved the town with them. Efraim joined them on their way. The flight from 

the panic-stricken town started successfully. But the German air forces attack on their 

way to Riga the tree-months old Gustaôs son David was killed in her arms. Gusta was 

shocked with terror. She refused to bury the baby and arrived, with the corps in her 
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arms, the former Soviet border. For her, a young women from a decent Jewish family, 

brought up for peaceful family life, the childôs death proved to be an intolerable blow, 

from which she never recovered. 

Thousands of refugees gathered at the former border, they had nether water, 

nor food, and the raids of German aviation did not cease. There was no command, no 

one knew what should be done with this maddened crowd of former ñwestern 

peopleò, if they can be let in into the ñsoviet paradiseò. After three days of torture 

without permission to pass, the confusion growing, people decided to save themselves 

individually, as everyone could. Gusta with her elder son Abba was taken by the 

retreating soviet soldiers. Soon she was put in a hospital. Her husband Efraim 

Arensburg got in a prison for a carelessly passed word and was discharged only after 

the war ended. The boy was in a children home during all the time of the war. After 

the war both of them ï the mother and the son returned to Tukum, and in a short time 

the father also came there. The life of the family went on not quite happily. All her 

life long (she died in the 60
th
) Gusta Arensburg remained excitable and odd in her 

behaviors. Despite everything she kept her habit to use German as her second 

language. Abba Arensburg lives in Tukum even now; his younger daughter with her 

family lives in Israel. 

Some of Tukum Jews succeeded to leave the town in lorries. Brayna Fleisher 

with her little daughter Lea, who was 6,6 years old and Mirra of five also got in one of 

the lorries. They safely reached the small town Lielupe at the seacoast near Riga. 

There the retreating army units, disregarding all requests and appeals of the refugees, 

commandeered the lorry for army needs. They had to continue their way on foot. In 

was left a, out 25 kilometers to Riga, but Brayna hurried to arrive there, as she 

arranged to meet her husband at her elder sisters Basya Buchbinder. She and her girls 

walked all the night long, but Brayna and her husband never met again. Only after the 

war it became clear, that Leybe Fleisher could not get out from Tukum and shared the 

fate of the Jews that remained there. Brayna and her children were lucky to get out 

from Riga in one of the last troop trains. On the way she met her brother-in-law Motl 

Fleisher and his mother Ella Fleisher . In a short time Motl went to the front lines and 

was killed, the grandmother Ella died, Brayna fell ill. It was for long, as it was 

diphtheria. The children were put in a Latvian childrenôs home. The girls stayed there 

during the war, then returned to Riga. Now their names are Lea Weinberg (wife of 

Yudl Weinberg) and Mirra Feldman, with their families they live in Israel since the 

70
th
. Leon, son of Lea and Yudl Weinberg serves in the Israel Army more then 25 

years.  

Pesya Perlman with her younger daughter Masha who studied in Riga, but 

came home for the vacation, Pesya, the wife of Zelik Perlman, Zelma Perlman with 

her mother and sister Frida Kantor left the town in the same lorry. Frida had two small 

children; the daughter should be one year old on the 28
th
 of June. Frida had always-

delicate health, and she was weakened after the hospital. After the lorry was taken 

from them, they lost each other in the turmoil. It turned out, that Masha with her 

mother and the young Pesya Perlman still walked in the direction of Riga, all the rest 

fell behind and could not be found. But they met their neighbor Rozenberg with her 

son Phillipp . There were unexpected meetings and partings. All movable moved to 

Riga, it was a big town, many had their relatives and friends, and it inspired hope. 

Riga, being the capital, seems to be better protected then a small town. Trains parted 

therefrom, which meant a chance to get out. In the company of neighbors they passed 

the night in some cellar, in the morning they arrived Zasulauks. It was next to Riga. 

There was a great joy there, as they met again their kinsmen - Zelma Perlman and 



 - 33 - 

Frida Kantor, whom on their way joined her husband Robert Kantor . In Zasulauks by 

some miracle appeared the parents of the sisters Yankel (Yekl) Perlman  with his wife 

Gita-Ella, who went out from Tukum in some cart. In the Zasulauks crowd was found 

also Mashaôs sister Dora who was before the war in state service and could not make 

up her mind to leave her job and go out from Tukum with all the rest. In Riga Zelik 

Perlmanôs wife parted from her fellow-travelers, went to her sister and probably 

perished in short time. The others had luck to squeeze themselves in an echelon where 

they met some fellow-townsmen and despite the bombing and difficulties of the 

journey they arrived Yaroslavl and got to the rear. But it was still only the beginning 

of the waréNow Masha Mozeshtam (Perlman), Zelma Perlman, and the children of 

Frida Kantor live in Israel. 

The Kristal family also had the luck to arrive Riga all right and to catch storm 

one of the still departing echelons. In some days German bombs directly hit the 

refugees filled train and converted it to something, which has no name in any human 

language. The six years old Borach Kristal was killed, his father Moshe was wounded 

in his head and with other wounded taken to hospital in Ostrov, and the seven years 

old Chava with her mother Edda, grandmother and aunt Seida Fleisher for many days 

kept on walking from the war. Chava Shmulevsky (Kristal) lives in Israel with her 

family since the 80
th
. 

A young Tukumer, Basya Weinberg also succeeded to leave Tukum with her 

parents in a lorry. She reached the small town Dubulty, one of the Jurmala stations. 

There lived a Jewish family Goldshmidt they were acquainted with. They were too 

exhausted to move further. So the Weinbergs decided to pass the night with a family, 

that they knew, to have a short rest to gather strength for to keep on going in the 

morning. But the next day was not what they expected, as the local fascists arrested 

them, sent them to forced labor after witch brought them in boats to Rigaôs ghetto. 

Basya, who was fair-haired and bright-eyed managed to by bread for the first days, 

but it did not last long. In one of the big actions accomplished in the ghetto Basyaôs 

parents were killed while she herself escaped death by a miracle. After Riga she 

passed many concentration camps and was released, with other prisoners only when 

the Soviet Army captured the extermination camp Auschwitz. Soon after liberation 

the emaciated, more dead than alive Basya decided to move in the direction of here 

home and in some time reached Vilnius. . Here finally she had great luck. The 

military unit her brother Chaim served in, was stationed in Vilnius. So once, passing 

with his dismounted formation through one of the streets, Chaim recognized in a worn 

out old woman something faintly reminding him his pretty young sister. Alive. He 

broke out from the formation and seized Basya in his arms. This meeting literary 

returned her back to life. For some weeks she recovered in the medical unit, she 

learned from the very beginning to eat and to live. When she partially recovered, her 

brother helped her to set out to Latvia. She never regained her former cheerfulness 

and energy, which were lost in the fascist camps. In spite having a family and birth of 

two nice sons she never learned again to laugh with all her heart and soul, she always 

behaved strained, and even her smile was shy and vague. She died after a grave 

illness. 

Basya Weinberg proved to be the only from all Tukumers hold up at that 

unfortunate day in Jurmala, who happened to remain alive. Those who lingered, who 

could not proceed their way without delay met terrible ordeal: ghetto Riga and 

Rumbula, the beautiful forest not far away from Riga, where most Jews from Rigaôs 

ghetto were shot, group after group. 
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On the 27
th
 of June, the fifth day of the Nazi invasion, the Wipman family was 

already in Riga. Only Thema Vipman, whose peculiar destiny was already mentioned 

in connection with the Zionist ñBeitarò movement succeeded to flee to the Soviet 

territory with her husband and child. Her aged parents Mali and Rafael Wipman, her 

sisters Ida and Luba, her brother Israel imprisoned to the ghetto of Riga. The single 

member of the Wipman family who survived the ghetto extermination was Israel. Till 

the end of 1944 he stayed prisoner in a forced labor camp of Dundaga. At that time 

the small town Dundaga turned to the center of the so-called ñKurland pocketò, from 

which the only outlet for Germans was to the sea. The convicts were steam ship 

transported to Germany, to the extermination camp Stuthof, near Danzig. At the 

beginning of 1945, when the Soviet troops came near, no one cared for the camp, the 

guards abandoned it, the prisoners were left exposed to cold and famine. Israel 

Wipman and his friend, Dov Pazkin from Riga gathered their last energy and got out 

from the camp. On the way the Soviet soldiers picked them up. Israel immediately 

begged for being enlisted to the army. As he hardly could stand on his feet from under 

nourishing he was first send to a hospital, then to Germany, to the front lines.  

After discharge Israel returned to Riga, and in 1972 his dreams of repatriation 

to Israel came true. 

Israel Wipman deceased in 1995. 

German troops entered Tukum on the 1
st
 of July 1941. A day or two later 

arrived in the town Janis Niedra, a former captain of the before soviet Latvian army. 

Several Germans and armed Letts accompanied him. With the purpose to establish the 

new order he legalized the ñself defenseò forces of the town and increased them to 

forty men. These were only the well known to him fellows, the fascist organization 

ñPerkonkrustsò, "Aysargi"; they formerly served in the Latvian army and police; most 

of them were ardent anti-Semites, nationalists, hating the soviets. They were ready for 

any action. Among the photographs applied to this essay one can see a picture of a 

Tukum district police group and a copy of an appeal to the local population to hate 

and exterminate the Jews. The members of this ñself defenseò group started to fulfill 

their mission. All Jews were turned out from their houses and driven in two 

synagogues in the Elisabeth Street, their belongings expropriated. No personal 

initiative was allowed; everything was arranged with great accuracy and discipline. 

The distribution and sale of the Jewish property was under the responsibility of the 

dentist Upite. The synagogues were under strict guard of Lett policemen. The able-

bodied men and women were sent to forced labor in the nearly situated enterprises, 

others were kept locked in the synagogues. 

The massive slaughter of the Tukum Jews started in the middle of July 1941. 

The actions were carried out methodically step by step, as any work should be done. 

Strongmen were selected first. They had to dig big pits, forced by butt strokes; and 

when the pits were deep enough they were transformed to mass nameless graves, the 

diggers being shot first. On the next day women, children and old people in groups of 

25-30 were brought to these half filled pits and shot there. The rabbi Levy 

Lichtenshtein and his family were also killed there. 

The mass extermination of Tukum Jews took place in about fifteen kilometers 

away from the town, near the Valgums Lake. 

The proprietress of the farm were the rabbi Lichtenshteinôs family found 

shelter in the first days of war told that from the beginning of the summer 1941 she 

could not sleep at nights due to nightmares. It was more than a human soul could 

stand to hear the shooting of the executioners, the cries and moans of the tortured 
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victims, who till their last moment could not realize what happened to them and why, 

what was their guilt. 

In the first days of German occupation the new city authorities wanted to 

shape their activities in a loyal-like manner. They arranged a show trial of the Jews 

who could not or did not want to leave the town. The Jewish intellectuals represented 

the prosecuted. In the first line stood Dr. Kopenhagen and his wife and some more 

respected persons. They were charged for the connection to communists and for the 

assistance the soviet authorities in deportation of Lettish people to Siberia. The only 

punishment for these crimes was death. The sentenced were brought for about ten 

kilometers away from the town along the Vetzmokas road and after horrifying tortures 

killed. In the sixties a memorial of soviet citizens murdered under Nazi occupation 

was erected on that place. 

It should be mentioned that the author of this essay failed to find any official 

documents testifying the trial show at Tukum. In most cases no one troubled to 

arrange trials and to prepare documentation, as Jews were exterminated just for being 

Jews. Some facts came out from the testimony of Lettish eyewitnesses whom the 

returning survived Jews addressed in hope learn anything about the fate of their 

relatives as long as some memories still existed. 

So the former cleaning woman if the police station with whose son Yudl 

Weinberg later worked together told about the way the arrested Jews were treated. Dr. 

Kopenhagen was tortured with special zeal. One can suppose that it was due to his 

appointment as the head of the district health department in the pre-war year, the fact 

that many people disliked. When the pogrom-makers came to power, they found the 

moment suitable to tale revenge on  Kopenhagen. It is to the point to mention that Dr. 

Rosenbergs became the Mayor of Tukum. Some efforts were made to find Dr. 

Kopenhagen and to bring him back to Tukum. By the evidence of witnesses, e.g. 

Emmanuel Ferber), Dr. Kopenhagen left Tukum on the 27
th
 of June by a truck 

heading to Riga. On the way the retreating units of the Red Army seized the truck, the 

doctor and his companions went on walking and arrived the small town Lielupe at 

Jurmala, the Riga Bay shore. The aged doctor, extremely exhausted decided to have a 

rest. He asked Chaim Blumenshtok to stay with him. No one knows what happened 

later. One can only guess that Chaim parted from  Kopenhagen somewhere in 

Jurmala, some people saw the young man the next day in Riga.  

An article in a Lettish newspaper ñTukum Newsò of July the 3rd 1998 

presented indirect evidence to the fact that the massacre of Tukum Jewish intellectuals 

was performed using a farce trial. Vitols, the author quoted extracts from the 

recollections of the Tukum Jews executioners. It was mentioned there that a freedom 

fighter, a former notary Captain Karlis Vittenbergs tried to apply legal methods, but 

the whole power of passing sentences was in the hands of German authorities. A 

notary, a sophisticated lawyer could invent and bring to practice such a cunning 

approach as a show trial, shifting the responsibility from persons to circumstances. 

Vittenbergs, being a lower, made efforts to find legal grounds for shooting Jews, 

charging them with violation of law; accordingly their punishment was meant to be a 

legal act. From the other hand, it is evident, that both the incriminations and the 

punishment were in no accordance with what really occurred. It would be rather 

convenient to appear as having been just executors whom the Germans forced to 

shoot Jews. 

The story of the trial of Ella Gutman-Medalie is one more proof of the head of 

Tukum police, the former notary Vittenbergsôs inclination to formal legality. Ella 

Gutman-Medalie is a one of the two (only two from many thousands) women who 
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succeeded to escape from Rumbula. Rumbula is a beautiful forest in Rigaôs 

neighborhood where most Jews from the Rigaôs ghetto were methodically murdered. 

A Lettish Tukum woman with the same name Gutman saved her by having 

acknowledged in the court that Ella was her illegitimate daughter. Ella was not 

looking Jewish-like; fair haired and blue eyed, perfectly speaking Lettish. To pass for 

Lett was her only chance to remain alive the very fact that somebody agreed to listen 

and to help a single person while hundreds and thousands were murdered was a 

miracle. She was brought to Tukum for trial and the aged Lettish woman was brave 

enough to help her being aware of how it could end for her and her family. 

After the war the son of Joseph Zeldov, Solomon, learned some details about 

what had happened to his family from the lawyer Mazversits, a friend of the Zeldov 

family. At the beginning of the war the wife of Joseph Zeldov, Rachel, and his 

daughter Zua were in Slampe, a small town near Tukum where Rachel Zeldov was 

pharmaceutical chemist. Joseph Zeldov spoke to his wife for the last time at 27
th
 of 

June, on telephone. They discussed the situation in Tukum and the common panic and 

flight and decided to send their son for some time across Daugava River, which they 

thought more safe for him, till the fascists would be stopped and driven back. It was 

the end. Joseph was arrested in Tukum, his wife and daughter arrested and murdered 

by Slampe fascists. In the beginning of July 1941 the mass eviction of the Jews from 

their houses started in Tukum. Mazversits succeeded to place the mother and the sister 

of Joseph Zeldov in a country estate near the town. However a neighbor loyal to the 

new authorities informed the police about their hide place. Taube Zeldov and her 

daughter Rebecca were also arrested and later shot. 

Solomon (Monya) Zeldov was an only one from the whole family, who 

happened to escape: by his parentsô advice in the very confusion of the first days of 

the war he got out of the town on his bicycle. This ñshort time across the Daugava 

Riverò turned out half of his lifetime long. Solomon Zeldov fought in the war, he was 

wounded. Perfect knowledge of German enabled him to communicate with German 

gunners and to aim their fire on the German soldiers. After the war Zeldov completed 

the faculty of law, his academic career was a success; he headed a department at the 

Ordzhonikidze University. From the nineties he lives in Israel. 

In a month after the German troops entered Tukum all Jews remaining in the 

town were murdered. By the beginning of August the new authorities were glad to 

ornate the town gate from the Riga side with a signboard ñJudenfreiò (ñFree from 

Jewsò). Ella Gutman-Medalie saw this signboard when she was brought to Tukum for 

trial. 

Some people from Tukum and neighborhood attempted to help at least any 

Jews, especially at the beginning when it was yet not really understood what was 

going on, and how it could endanger themselves and their families. However, except 

the case of Ella Gutman, no one could report of a success. A relatively long time, till 

August 1944 local people hide somewhere in Tukum region a Jew whose name was 

Levy. But he had no luck. In August 1944 soviet troops occupied Tukum by surprise 

storm, and the happy Levy left his cover and entered the town. However, in some 

days Germans took Tukum back, somebody recognized Levy and he perished shortly 

before the final return of the soviet army. 

Only one happy end is known. It took place in a fishing village Kestertziems 

in Tukum region. It is an unusual story, which started long before the war at the 

beginning of the century. A well to do Tukum Jew Shteinhard had a food store in 

Kestertziems and from time to time brought there his family for a rest. His daughter 

met a handsome fisherman who was the object of dreams of all village girls. They fell 
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in love and got married in spite of all obstacles. All Tukum Jews were against her and 

her family never forgave her that marriage. The village people also did not accept her. 

A delicate frail Jewish girl with a background of refined German education lived a 

hard life of a fishermanôs wife. Her husband was as crude person as all fishermen. 

Five daughters were born, nice and delicate, standing out against their crude 

surrounding. Than came the war. The local fascists led by Golnieks did all possible to 

bring her to death or at least to send her to Rigaôs ghetto, but the fishermen who were 

so against her when they were young stood to her defense and did not allow doing her 

any harm. She survived the German occupation and in the same village she reached a 

great age. This delicate woman even in her modest dress of the country people 

looking like a true Jewish grandmother with beautiful dark eyes was thankful to her 

fate. The author of this essay passing once his holiday in Kestertziems asked her if she 

did not regret the choice of her young days. This wise woman answered that 

otherwise she would regret that she did not obey her heart all her life long. Her 

grandchildren and grand grandchildren live and prosper in Kestertziems up to now. 

In the eighties Hirsh Mozeshtam, a former Tukum resident tried to compile a 

nominal list of Jews murdered in Tukum in the years 1941-1945. In 1991 he visited 

Israel and passed this mournful list to the ñYad-va-Shemò memorial. It was based 

mainly on the recollections of the participants of those tragic events, as no documents 

are available and most likely they never existed. About some people it was known for 

certain that they did not intend to leave the town. Some were met on their way, but it 

was never known, what happened later, when they perished; they could reach Riga 

and share the fate of Rigaô Jews. May be they were turned back to Tukum; some 

could survive the first days and be killed later in bombed trains or in other tragic 

circumstances. No living eyewitnesses could be found. Several details were later 

defined more exactly and the victimsô list broadened, but to our regret it remains 

incomplete. Reliable data were not available about the last way of many Tukum Jews 

to their nameless common pit graves, and the passing years leave ever less hope. The 

list of Tukumers murdered in the town under Nazi occupation is presented in table 12. 

A small number of Tukum Jews were imprisoned in Riga ghetto. Most 

possible they were caught on their way or by incredible efforts reached Riga, but by 

unknown reasons could not move further before Germans came. 

Only few Tukum Jews survived the ghetto and extermination camps. Data 

concerning them are represented in table 13. 

Saul Gerson, Julik Drabkin and Zyama Brandt served in police in Rigaôs 

ghetto. 

The story of Zemach Weinreich, a prisoner of Rigaôs ghetto demands 

particular attention. He was the seventh son in the Weinreich family, highly respected 

in Tukum. This family was already mentioned in connection with the ñBeitarò 

activities. It can be stated quite positively that not all ghetto prisoners lost their 

courage and waited for their death in resignation. Some were bold doing their best and 

even more in resistance, fighting for their lives. 

A group of prisoners including Zemach was busy with loading cars on goods 

trucks at Rigaôs goods yard and cared for the cars to arrive the battlefront not in 

working order. On one of the Sundays when the guards relaxed their vigilance 

Zemach succeeded to bring instruments and to disable cars on several goods trucks. 

The operation failed. After cruel tortures in SD when he gave no name he was brought 

again to the ghetto. He even managed to send a letter to his friends from the bunker of 

the condemned. Till his last minute he remained convinced that fighting had to go on 

at any terms. On the way to the cemetery he was driven with his hands tied, with a 
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spade bound to his belt. The witnesses told that he held himself upright and sang ñHa-

Tikvaò. 

Arthur Ritov, an artist, a former prisoner of Rigaôs ghetto, painted a picture of 

Zemach Weinreich, which is now exposed in the art gallery of the ñYad-va-Shemò 

memorial in Jerusalem. 

Meir Levenshtein in his memoirs mentioned very cordially Zemach 

Weinreich, Arthur Ritov and the history of the pictures creation. 

Two lists appeal to our hearts: that of deported to Stalin camps and that of 

perished under Nazi occupation (here these are tables 11 and 12). Scrutinizing these 

two sorrowful lists one is forced to compare them. The comparison cannot pretend to 

be doubtless, but it still exists and everyone is righteous to draw his own conclusions. 

In 1941 a total of 103 persons were deported from Tukum, 37 of them were 

Jews. At this time the Jews counted about 12% of the town population, while among 

the evicted to Siberia there were 36% of Jews. These data suggest that the Jewish 

community be damaged about three times as much as the non-Jewish population. One 

cannot agree with the statement that only the Letts were victims of Stalinôs repression, 

while Jews furthered their realization. At least it is what concerns Tukum. 

11 from the 37 Jews subjected to repression perished, which makes 30%. It is 

a mournful number, which cannot be passed over in silence. These were mainly 

grown up men, heads of families. They died of starvation, cold, diseases, hard labor 

and inhuman life conditions in Stalinôs camps. The families, though not being in the 

camps, also suffered from unbearable conditions. Torn out from comfortable and 

arranged surrounding, thrown in the frost and famine in the depth of Siberia with the 

disgracing stigma of ñpeopleôs enemiesò they still survived. The children grew and 

studied and in the fifties most of them exonerated returned to Latvia, and now many 

of them, their children and grandchildren live in Israel. 

By the time of German occupation about 400-500 Jews stayed in Tukum. 

Eight persons survived occupation, passing ghetto and camps. Eight is less than 2% of 

the total number. Everyone innocent murdered is an endless pain but the figures 70% 

and 2% need no further comment, even if the fate of Jews of a single small town is 

discussed. Those who now compare the deportation to Siberia accomplished by the 

soviet authorities to the total extermination in the Holocaust should observe the two 

mentioned lists from the position of present essayôs author. 

 

 

Tukum Jews in the war against the fascism. 

 

About 350-400 persons, i.e. about 30% of all Tukum Jews amidst all the 

complications left the town before it was occupied by the German troops. Among the 

getting out there were about 50-55 Jewish families and a considerable number of 

single persons- some of them simply had no family and they took the decision for 

themselves, some went out as organization members or with groups of friends. The 

reasons and the circumstances as well as the physical abilities varied. One can admit 

that the Tukumers had a chance and profited from it, as the rate of having left was 

twice the average of the whole Latvia. It should be taken to account that they had 

more time as compared e.g. to Liepaya residents. 

Over 100 men from the Jews who left Tukum later were active in the fight 

against German troops, mostly in the ranks of Latvian units of the soviet army. 

Tukum expatriates made approximately 3% from the total number of all Latvian Jews 
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involved in the battles of the war. They shared what the war brought for all Jewish 

soldiers of Latvian units, i.e. the bitter retreat, the endless exhausting battle-front labor 

when you kill or will be killed, wounds, hospitals, death of friends and relatives, 

expecting of mail, the missing of information about the beloved ones, the offensives, 

the victory, the returning to the destroyed homes and the impossibility even to find the 

graves of the relatives. 

In the seventies appeared a fundamental essay of V.I. Savchenko on the 

Latvian units of the Soviet Army. Voluminous statistical data are listed, including the 

ethnic structure of Latvian divisions at various war periods. The involvement of Jews 

in the military operations is not passed over in silence, but mostly mentioned are the 

persons active in the pre-war underground work, the participants of the civil war in 

Spain, communist and Komsomol leaders of different levels and ranks, medical 

officers and artists. No name is mentioned of anyone even indirectly connected with 

the departure to Israel and Zionism. 

The contribution to the victory of the ordinary Jewish soldiers, the infantry 

privates who endured the war in trenches is dropped in the Savchenkoôs work. It is 

clear that the author aimed to write a book about Latvian units and not about the 

Jewish soldiers who according to his own data manned about 20% of those units and 

even more at the early stages of war. 

By the request of Aaron Abramovich who published in 1981 a book on the 

soviet Jews in the war against fascism the author of the present essay compiled and 

systematized in the seventies the data on every Tukum Jew who was in the battlefront. 

Table 14 represents general information on the involvement of the Tukum 

Jews in the war. By June 1 of 2001 From the Tukumers who came back from the war 

six were still alive, four of them in Israel, one in Tukum and one in Moscow. 

In 1997 in Riga a book was published in memorial of fallen Latvian Jewish 

fighting men, where many names of Tukumers are mentioned. 

In tables 15 to 19 next to the names of fallen countrymen the author presented 

their numbers in this memorial book. 

In these tables the data concerning Tukum Jews who participated in the battles 

are chronologically summarized. It starts from the first war days with the actions of 

the so-called ñTukumò battalion that was a part of the First Latvian fighting regiment 

that began with the defensive fights in Estonia, when the Soviet Army with great 

casualties retreated from one place after the other. Afterwards there were hard and 

bloodshed battles near Moscow and Staraya Russa and up to the final period of the 

war, the fights for the liberation of Latvia ant the notorious ñKurland Potò where in 

Kurland, between Tukum and Liepaya (Libava) dozens of German divisions were 

surrounded. They remained surrounded till the end of the war. It is worth mentioning 

that these German divisions could be evacuated by the seaway, but it was such a 

strategically important region that Hitler never gave his consent to retreat from this 

last place of arms on the soviet territory. More details about the participation of many 

Tukum fighters in the war actions can be found in the book of A.Abramovich. 

Some Tukum Jews in the age over 50 by the time of mobilization or who 

could not serve in fighting units because of the state of their health were nevertheless 

drafted for non-combatant service or to so-called labor army where they served as 

tailors, shoemakers, barbers, musicians or in other trades needed for the battle-front. 

They participated in fighting actions occasionally. Their names are listed in table 20. 

Tukumers participated in fighting actions being allotted to other military units 

(see table 21). 

Several Tukum Jewish families suffered intolerable losses in the battles. 



 - 40 - 

These are four Ferber brothers, sons of Chaim Ferber- Berl, Daniel, Chone and 

Emmanuel. 

The four Abramson brothers, sons if Israel Abramson, - Abram, Hirsh, Leybe 

and Shike fall on the war. 

The Perlman brothers, Yizak and Noah, all men in Chaim Perlmanôs family 

were killed. 
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Jews of Tukum after World War Two. 

 

The Rebirth of the Jewish Community. 

 

During the war years Tukum changed dramatically. The city that the 

Tukumers knew and loved, which they remembered in the long war years, existed no 

more; it vanished with all pre-war lifeé 

The lake, which was the townôs gem, which the town folk liked so much, 

which was the relief of the routine, disappeared. In summer it was the people bathed 

and rolled, in winter it was the skating ground. In addition the ice from the lake was 

used in the cellars for food processing industry, which was also important for Tukum. 

The streets of downtown, once so busy, were strangely calm and deserted. 

However, not this was the principal change. The principal thing was that in Tukum no 

Jews were seen, no Yiddish was heard; there was no brisk trade in the small shops, so 

small that one could wander how they did exist, how the shopkeepers managed to 

maintain their families. The Jewish kids, who are known to be the main treasure of a 

small town Jew did not run to and from. No Jewish boys kicked a tennis ball of 

unknown origin in the Uri Weisonôs yard; nobody played hopscotch or hide-and-seek 

around the Leyzer Shtromôs house. Totally drooped and abandoned stood booth of 

Berchman at the ancient city park, where once the talks and the laughter were heard 

till late in the night. There the staid middle-aged Jews, mostly the grain and leather 

traders, used to gather on the benches, discussing their matters, retelling stories and 

joking in ñmameloshnô, resting from the dayôs business. 

Hard as it can be, the life restored. Jews in their history many times had to 

start from the beginning. The Tukum people who succeeded to leave the city before 

the Nazi occupation one by one returned to their native place. Having survived the 

war, they hide their grief deep in their hearts and began to restore the normal life. 

So returned the Weinberg family- the brothers Chaim, Joseph and Yudl and 

their sister Basya, the three Datel brothers Yakov, Yiser and Abram with their aged 

parents, the three Abramson families, The two Perlman families, a widow Kantor with 

two little children, the Herzenberg family, the numerous Feldman family, the Karasin 

family, the widow Frida Bauman with her son, the Daneman and Arensberg families, 

the two Becker families, the two Fleisher families, the families Hazan, Shindelman, 

Rosenberg, Babul Heyman, Benno Yanushok and about 10-15 more Jewish families 

as well as several single people. 

After a period of regaining their senses the Jews started to restore to life their 

community. First of all they wanted to pay the last respects to their fellow townsmen 

who did not leave the city. Their desecrated remains now lied in the nameless 

common ditches. Tukum people and the author of the present essay among them went 

to the place of the mass slaughter of the Tukum Jews at the Valgums Lake. They 

wanted to identify the corpses and to bury them in the Jewish cemetery according the 

Jewish traditions. The participants of this mournful voyage could identify only the 

corpse of the rabbi Lichtenshtein. It was transported to the Jewish cemetery, and some 

time later a tombstone was erected on the grave. It was decided not to disturb the 

remnants of the rest martyrs. At their death place big common graves fixed, 

prescribed prayers were uplifted so that their souls could rest in peace. 
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Tukum people intended also to repair their synagogue, which the Germans 

used as a granary. Very soon it became clear that the community could not afford it. 

There was no hope for the government sponsoring. The problem of the prayer house 

renewal was solved in other way. The Jews of the town succeeded to obtain for the 

community a rather spacious and well-preserved house that the rabbiôs family 

inhabited before the war. They repaired it to a passable state and made there the 

synagogue. More of that, in the former rabbiôs house they managed to establish 

several flats for those who urgently needed them. It is worth mentioning that to the 

greatest joy of Tukum Jews Tukum turned out to be the only town in Latvia where 

The Torah rolls and holy books escaped distraction. The German punctuality failed 

this time: the Germans removed all property of the Tukum synagogue to a warehouse 

and forgot of it because of some more important matter. 

Thus the Tukum community after the war not only enjoyed their own Torah 

rolls and prayer books for fulfilling the religious rites, but could also help other 

Jewish communities. Even the representatives of the Georgian Jewry addressed the 

Tukum community for help. 

Moshe Rosenberg was elected the chief of the post-war Jewish community. 

The members of the community counsel were Yakov Feldman, Leybe Becker, Zelik 

Becker and Doris Karasin. These were highly respected representatives of the elder 

generation of Tukum citizens, they all passed away being rather old long ago. On 

Fridays, Saturdays and Jewish festivals the aged people prayed in the revived prayer 

house. The younger generation was not pious, but they tried not to forget the customs. 

 

 

 

The First Post-War Marriages. 

 

Little by little the life returned to normal. People, totally exhausted in the long 

war years longed for feeling happy; they wanted to laugh, to love pretty girls, to have 

healthy children. The first Jewish wedding in after-war Tukum was celebrated in 

1946. A Tukum girl Gitta Perlman married Leybe Fridman, a young man from Saldus. 

All Tukum Jews celebrated this wedding, as a wedding is a most reliable omen, that 

Jewish life cannot be annihilated, that new Jewish babies will come to the world, 

grow up; everybody hoped that no harm would ever threaten them. People wanted to 

believe that after such a horrible war the world would become wise, that 

henceforward all problems would be settled without bloodshed in a peaceful way. It 

proved to be one more dream never coming true. Many years passed, but there were 

no such happy days that peace should rule all over the world. 

This first post-war wedding party was darkened by the recent recollections. It 

could be felt not only by the modest clothes and entertainment. The bridegroom had 

traveled through ghetto and concentration camps; the bride lost her only brother 

Aaron Perlman. Gittaôs family had always had much grief: both her sisters had severe 

health problems from their childhood. Aaron was the only breadwinner for the family. 

This first Tukum post-war marriage turned out to be long and happy, the couple lived 

many years in harmony till the recent Leybe Fridmanôs decease. Leybe Fridman 

always treated Gittaôs sisters as real brother. It is worth mentioning that Gittaôs sisters, 

handicapped from their childhood, were highly respected by the Tukum people. They 

adored their nephew, worked as much as they could, and managed not to loose 
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courage and not to be anyoneôs burden. Gitta Fridman still lives in Saldus. Her son 

Joseph moved to Riga. 

Soon after this first wedding a second one followed ï that of Chaim Weinberg 

and Zelma Perlman. Each of them had his sad story. Before the war Zelma was 

engaged to marry Benno Kleimam, but her fianc®perished in the Holocaust. Chaimôs 

first young wife also perished, so that they almost had no time to enjoy their luck. Life 

went on and in due time a daughter was born in Weinberg family. The parents faced a 

problem: according to a custom the newborn get the name of a late close relative. In 

this family the losses were enormous and too many relatives appealed to the 

memories of the living. However, Jews know to get out of any situation: the girl was 

named Zaragita, in honor of both grandmothers, so that no one would be hurt. Now 

the girl with such an unusual name being already a grandmother lives in Israel. Her 

grandchildren have different names, more usual to Israeli ear. Both grandmothers of 

these sweet children, genuine ñsabrasò, as those born in Israel are called, are healthy 

enough to love and pet them. 

Another Tukum couple faced a similar problem. Zelik and Rayna Perlman had 

whom to deplore. Zelik lost his wife and Rayna lost four brothers and her first 

husband, the father of her little daughter. When a girl was born, they named her 

Hanna- Haya after both grandmothers that did not have chance to see their 

grandchildren. The later born son was named Israel in honor of his grandfather, a 

name that always sounded pleasant to the Jews. All three children enjoyed equal love 

of the family. Zelik Perlman was proud with the achievements of his daughters and 

son. He eagerly helped them and the elder daughter never had a cause to doubt about 

his paternal filling. Later the whole family moved to Israel. Rayna Perlman has 

growing grandchildren and great grandchildren. Zelik died being old, surrounded with 

loving and respectful family 

 

 

The Story of Isaac Rosin and his struggle for the right to immigrate to Israel. 

 

One of the first Jewish children born in Tukum after the war was Isaac Rosin, 

the grandson of the mentioned above Wulf Tsigler. Isaac was very nice and cheerful 

boy; however; the polio epidemic that reached Baltic region in the fifties deprived 

him of many childhood pleasures, the ones that were not numerous at this time. The 

first stage of the disease was particularly hard; he was paralyzed. Later Isaacôs state 

improved, so that he could move independently using crutches. Isaac was a boy with 

quite a character of his own; he did not intend to let the healthy schoolmates to look 

down at him. He even managed to play football on the school breaks. Fortunately he 

overcame the consequences of the disease and could give up the crutches. The 

qualities acquainted in his childhood such as persistence, strong character and 

purposefulness helped Isaac later to face all kinds of difficult situations. 

After graduation from Tukum high school Isaac moved to Riga for further 

education. At that period, in 1967, Israel won the Six Days War against the whole 

Arabian world, proving that the tiny Jewish state could survive and more of that, to 

display its firmness and determination, the high moral of its army and citizens and 

their tight unity. The Six Days War produced a great resonance all over the world, 

including the Soviet Union and Riga. At that time Isaac Rosin met Zionist minded 

youngsters and sided with them. They were intoxicated with enthusiasm; more and 

more people began to muse upon the possibility to leave the Soviet Union and arrive 
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to Israel. Many of them took practical steps to achieve their aspirations. The number 

of those who dared to submit an application for immigration to Israel increased in 

spite of the serious troubles it was connected with. 

The relations between the Soviet Union and Israel were by that time 

completely spoiled. The number of lucky ones who got permission to emigrate was 

negligible; these were mostly aged and disabled people. The criteria for issuing an 

affirmative or negative decision remained obscure. The author of the essay was 

wander-struck when listening in to ñThe Voice of Israelò through the noises and 

interference he heard a communication that sounded fantastic. A young man from 

Riga, Isaac Rosin, sent a letter to the Knesset asking to render assistance to the soviet 

Jews for the emigration. This letter is kept in Israel in the Diaspora Museum (ñBeit 

ha- Tfutzotò). On the next day the author of the essay, still stricken by what he had 

heard, met Isaac. The only thing the latter was worried about was that his mother 

should not know about the letter, as the fact of it could have bad consequences. Years 

of prison could be the result, which could destroy Isaacôs mother. However the 

circumstances turned out favorable, Isaac and his mother were evicted to Israel. 

It is worth mentioning that in the years 1968-1972 many international 

organizations received letters from different parts of the Soviet Union urging to pay 

attention to the problems of soviet Jews. 1121 such messages came to Israel, 278 of 

them were sent from Riga. A few of them were broadcasted with mentioning of the 

specific names. More details on the history of the Rigaôs Jews and their Exodus can 

be found in the book of Buba Tseitlin ñThe History of Rigaôs Jewry in documentsò 

published in 1989. 

At that time two measures were applied against the public addressers: 

imprisonment in the forced labor camps or mental hospitals or eviction from the 

Soviet Union. It was expected that these measures would quickly and radically solve 

the problem of Soviet Jews. In reality it turned out differently. The expelling of alya 

activists from the Soviet Union and their coming to Israel provoked an unprecedented 

reaction in the whole world. A growing number of Jews strive for getting out from the 

Soviet Union; filing requests for emigration became massive. The authorities could no 

longer turn a blind eye to the problem. Under the pressure of both external and 

internal forces the Soviet system for the first time in its history submitted to the 

phenomenon that was later called ñAlya of the seventiesò. Now it is doubtless that the 

efforts of the alya activists (ñPeilei Alyaò), one of which was the young Tukumer 

Isaac Rosin, contributed to the appearance of the first, at the time not really 

appreciable cracks in the iron curtain, and finally to the collapse of the whole system. 

 

 

The Years of flourishing and decay of the Jewish Community. 

 

Returning to Tukum of the early fifties, it can be stated that these were the 

years of the utmost Jewish community flourishing in the post-war period. At that time 

a considerable number some of two hundred Jews lived in the town. Again Yiddish 

was spoken, again in the dusk there were Jews resting on the benches. Again the 

Jewish mothers were proud with the unique talents offspring. The latter became less 

numerous since the Jewish women now were busy not only with their homes and 

families, but they got out-door jobs. Tukum ladies recollected what they had totally 

forgot during the wartime: that the diseases do exist and that they could be treated. At 

that time the husband of Mirra Ferber, Dr. Genhel, came to the town. Gray-haired, 
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incessantly smoking former battlefront surgeon, looking through his very strong 

glasses with endless patience, Dr. Genhel was extremely popular, especially with the 

female patients. 

The structure of the Jewish community altered with the time passing. Some of 

the native Tukumers moved to Riga, where a few Tukum Jews settled immediately 

after the war. The reasons for it were different: housing, employment, studies and 

hurting reminiscences. So Taube Fleisher with her daughter Betty moved beyond Riga 

to a small town Ogre, where Ruvim Fleisher was buried on order to be nearer to his 

grave. At the same time the Tukum community was filled up with new members. 

These were mainly people with great life experience, sometimes having done their 

long periods in prison ñfor politicsò. Some were severely punished for their firm 

political convictions; some for anyoneôs denunciation, for an out of time or out of 

place joking or mere foolishness and misunderstanding. After discharge they had no 

right to live in big towns. Tukum was conforming to the authorities demands and at 

the same time neighboring the capital. 

Thus former Moscow dwellers, the Levin family, came to Tukum. The head of 

the family, being a rabbi, passed many years in a soviet prison for his religious 

convictions. The Jewish community helped Levin to find job and housing for the 

family. This family was very religious and the children were educated according to 

the tradition. Such way of life was rather difficult under the soviet conditions, and 

even among Jews only few could side with it. In the seventies the Levin family left 

Tukum. They went to Israel where they finally could arrange their life in the way they 

strive for.  

Mottl Moskovich and his family also settled in Tukum. A former citizen of 

Rezekne, he was discharged political prisoner. He had been confined for belonging to 

a Zionist organization ñHa-Shomer ha-Ttzairò. Before the war he made ñhachsraò, but 

had no time to go away. This family was also helped with dwelling and employment. 

Mottl Moskovich became one of the first fighters for the departure to Israel as early as 

in the sixties. In 1967 he finally could fulfill his cherished wish. 

Lev Abramovich, a former Riga dweller, came to Tukum with his family after 

ten years of Stalin camps. He was arrested in 1941 at an attempt to cross the border 

and to go to Palestine. His dream came true after many years, at the early seventies. 

In a similar situation was one more Riga expatriate, Lev Meerovich. The 

lieutenant Lev Meerovich was arrested in 1945 in Germany when he tried to pass to 

another occupation zone. He served eight years in prison and after discharge settled in 

Tukum, earned his living as a tin man, went to Israel in 1969. 

Some Jewish families moved to Tukum from Latgalia, part of them for job, 

somebody just liking to live near Riga. So the families Katz, Gorin, Trifskin, and 

Kovnator appeared in Riga. The Kovnator family holds a particular place in this list. 

Riva Semionovna Kovnator was sent for work after graduation. She taught physics 

and for many years was deputy principal at a Russian school. It was hard to believe 

her that such a smiling fragile person looking more like a schoolgirl than a teacher, 

having a little child to consider of, could manage to fulfill such a real man work. Zelik 

Kovnator turned out to be a godsend for the Jewish community. He had a lively mind 

and was always well wishing. His voice was rather pleasant, however not really 

strong. Being a boy, before the war, in his native Ludza he attended chedder where he 

learned prayers and rites. By this lucky chance the Tukum community could enjoy the 

singing of its own ñchazzanò (the cantor). Later the authorities observed attentively 

the Tukum Jewish community his activity caused problems to his wife. As 

responsible for the youth tutoring, Riva Semionovna had to bar all kinds of 
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ñnationalismò and ñreligious obscurantismò in her family, as she was told for many 

times at various administration levels. 

Tukum also gave shelter to Grisha Feigin. He was a former air force officer. In 

the fifties-sixties he became one of the Jewish struggle for emigration leaders in Riga. 

He was punished for it by confinement to a mental hospital. After discharge he 

worked as a photographer with Joseph Weinberg. 

Special attention needs the fact that of all numerous Jewish communities, 

which existed at the pre-war time in the three main Latvian regions ï Kurzeme, 

Zemgale and Vidzeme, Tukum was the only place where the Jewish life revived as a 

social phenomenon as the life of Jewish community and not as private life of some 

persons of the Jewish origin. 

In the late fifties a pressure from the authorities set in, and the community felt 

it. Presumably, some instructions descended from the higher levels concerning the 

closure of the synagogue and suspension of all community activities. However, it 

could be a local initiative as well. The local newspaper ñTukuma Ziniotaysò (ñTukum 

Newsò) published articles exposing to shame the community activities and its council 

members personally. The Jews were blamed for obscurantism, adherence to the 

medieval customs and other sins, in dependence on the abilities and education of the 

authors. The families where the newborn boys were circumcised were named. It 

should be mentioned that in the post war Tukum it was Dr. Benyamin Ferber who 

accomplished the circumcisions on a high professional level. Dr. Benyamin Ferber by 

that time was experienced surgeon. Tukum was a small town where everyone knew 

everything about everyone, and what was not known could be invented. As a result of 

that shameful drive in 1960 the Tukum synagogue was closed. Further the tombstone 

with the names of murdered Tukum Jews made by Joseph Weinberg was transferred 

to the city museum where nobody could see it. The fragments of the ñsaint cupboardò 

(a special cupboard for the Torah rolls) that was dismantled at the closure of the 

synagogue were also hidden in the museum. These objects, dear to Jewish heart, in 

best cases are dust covered in no-equipped museum closets; in the worst they were 

long ago used as fuel. 

One can state that from that time set in the decay of the Tukum Jewish 

community. What the war could not achieve was done in the period from the 

beginning of the sixties, and the Jews almost did not oppose. Each year the number of 

Jews living in Tukum decreased. There were many reasons for it. Some Tukumers 

moved to Riga, especially the younger ones, eager to get out of the province, to go on 

with education, to find good job. The elder generation gradually left the life. Problems 

appeared with the burial in the Jewish cemetery according to the Jewish rites. 

Therefore the Tukumers made efforts to bury their relatives in the Rigaôs Jewish 

cemetery where the traditions could be more or less observed. However endless 

discrepancies and misunderstandings appeared. The Jewish cemetery in Riga also 

underwent many strange transformations: sometimes the authorities declared in not 

only Jewish but common for all the congregations, sometimes they closed it, so that 

no new burials were allowed, sometimes only Riga residents could be buried. All this 

humiliated and offended people who at the moment lost their beloved one. 

From the beginning of the seventies a sorrowful period in the life of Tukum 

Jews set in. When the border was open part of them left for Israel; some, not 

expecting good future, moved to Riga. Only a small Jewish population stayed in 

Tukum to pass the rest of their days, there were nearly no young people among them. 

The Jewish community activity ended. There were too little Jews left to speak of a 

community. From the original residents, representatives of the former Tukum Jewish 
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community of the pre-war times, these were the ping-pong ex-champion of Latvia 

Gustav Herzenberg, the former director of the Tukum industrial association, a veteran 

of the World War two Itze-Ore (Aahron) Abramson whoôs health was in poor state, 

his spouse, her sister with her family and may be a few more individuals. One can 

bitterly regret it, but now it is what really exists. Since Jews always accepted the 

reality, they did not deplore what could never return, tried to save what yet could be 

preserved and despite everything looked forward with hope. 

The Tukum City Jewish cemetery still exists. Its preservation is the object of 

years-long argument. The place of mass burial of the murdered Jews also exists. 

These are places forever dear to the Tukum expatriates. There the prayers may be 

uplifted not only for individuals, but also for a whole-vanished world, whose name 

was the Tukum Jewry. To our common regret, many such worlds declined, and 

against their background Tukum looks rather brave ï it strongly resisted and fought 

for survival and held on with all its strength. 

Besides this, a part of Tukum Jews still exists, those who succeeded to 

overcome all obstacles, got to Israel and now live there. Those people and their lives 

are very different, but what unite them are the warm recollections of Tukum. Their 

children, born in other places, may call them ñold romanticsò and other names with 

the malice of youth and with what is called with an untranslatable Hebrew word 

ñchutzpaò, but one can envy and admire the unity that the former Tukumers preserve 

life-long.  

Now the Tukum expatriates and their descendents with all heat of the Jewish 

temper contribute to the development and enforcement of the land, which was their 

aspiration in the hard times of Jewish history. Having returned from the lands of exile, 

the Jews performed a real miracle; they transformed Israel to a flourishing land and 

defended it many times in hard battles. Much hard work is still to be done to preserve 

this miracle, to achieve peaceful life aside the hostile Palestinians and the whole 

Arabian world. 
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The Story of the Karasin ï Kramer family.  

 

Completing the reminiscences of the Tukum Jewry it is appropriate to dwell 

on the history of the Karasin family, whose destiny for many years was linked to 

Tukum. The author primarily intended to relate the story of the persons nearest and 

dearest to him ï of his parents. However, at more detailed acquaintance with the 

family archives and legends, in talks with close and remote relatives, the authorôs 

intentions underwent important changes. Many remarkable people were related in 

kinship with the Karasins, their fates were extraordinary; they participated and 

witnessed a lot of interesting and important events. These were events essential for 

comprehension of Jewish life particularities for centuries. Unfortunately, the limits of 

the essay permit only a short narration about a few of them, despite a strong wish to 

recognize the values of everyone. 

In the family tree of the authorôs father, Bezalel Karasin, met to socially 

remote lines. His grandfather from the motherôs side was Rabbi Bezalel Hacohen 

(1820-1887); the last 28 years of his life ware the title of the Gaon of Vilna. This 

honorary title means ñbeautyò or ñprideò and its bearer are considered the spiritual 

leader of the Jewry. Rabbi Bezalel Hacohen was the spiritual guide of Vilna Jews for 

nearly three decades; he was studying the theoretical problems of religion and 

Halacha (Jewish Law) and published books on these subjects. 

The Bezalel Karasinôs grandfather from the other side, Daniel Karasin, was 

also remarkable person, though in another way. He was a rich merchant of the top 

guild, having right to live in Moscow. It was difficult to obtain that right at that time; 

it should be supported by considerable wealth and luck in business. Daniel Karasin 

was an offspring of an ancient and big family of Spanish Jews. When Daniel was a 

child the family settled in the small town Driswiat, which at that time belonged to 

Poland, about 50 kilometers from the present Daugavpils. Daniel married and had six 

children: two sons and four daughters. At the birth of every son the glad and thankful 

father built synagogues in the neighboring small towns. When his first son Mordechai 

was born, Daniel Karasin built a synagogue in Braslaw. Mordechai seems to have had 

much merit; at least he had the honor to marry the daughter of the Gaon of Vilna. To 

seek the hand of Vilna Gaonôs daughter in marriage one had to possess unusual 

mental and moral qualities, to be what is in Yiddish called ñtalmidchochemò or to 

have wealth making one respectable. To trust in oneôs luck was insufficient. The 

brideôs parents recognized the exclusiveness of the bridegroomôs high merits, so the 

marriage took place. The young couple, Mordechai and Freida Karasin settled in 

Minsk, where in 1880 Bezalel Karasin was born. 

As it was usual at the end of the nineteenth century in well to do Jewish 

families, the education of the Vilna Gaonôs grandson included in addition to the 

traditional Jewish matter rather serious secular studies, based on Russian culture. He 

knew well the Russian language and was acquainted with Russian literature. His 

mother, the Gaonôs daughter, brought up in accordance to the best Jewish traditions 

dreamt of more thorough religious education for her son to become a rabbi, a worthy 

successor of his grandfatherôs cause. To this object a special teacher was engaged. 

After about forty years, in the thirties, this teacher happened to visit at his former 

pupilôs in Tukum. He was eager to know whether the Gaonôs grandson performed all 

commandments, which every good Jew was meant to perform, and whether he 

worshiped the sanctity of Shabbat. Bezalel Karasin was not, however, much attracted 
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to a religious career; at least he did not intend to make it his life work. A new century 

set in, and religious matters seemed not as much important as before. From his 

younger years Bezalel was interested in Zionism, dreamt to go to Palestine, and even 

later, being married and raising children he kept on participating in social and cultural 

events of Tukumôs life. The author of the present essay recollects with warmth and 

some tenderness the modest blue money-box of the ñKeren Kayemet le-Israelò (The 

Jewish National Fund, founded in 1901 and representing the Zionist movement) for 

collection of voluntary donations aimed to purchase land and development of the 

Jewish settlement in Palestine. In his childhood he was awarded to drop coins there, 

what he fulfilled being proud with the honor done to him. Bezalel Karasin had his 

own attitude to religion. He tried to observe Jewish traditions, but quietly, without 

excessive zeal. He had his personal place in the synagogue, next to the rabbi, which 

presumably was the tribute more to his great ancestor, than to his personal services to 

religion. Sometimes he visited the sessions of rabbi Lichtenshteinôs circle. He liked to 

attend the solemn evening parties arranged in the spacious rabbiôs house when the 

next in turn group finished its studies. His son also had the luck to accompany his 

father to these festivities. Bezalel Karasin was a mild person not alien to 

sentimentality and romanticism. He liked to read he was sensible, he liked 

conversations and arguments, and he could discuss for hours what he had read. He did 

inherit from his ancestor neither his commercial faculty nor his luck in business. He 

was busy with buying up grain and forage and his success in trade was less than 

modest, which is proved by the fact that in here represented list of tax-paying grain 

and forage merchants dated 1935 his name is not mentioned. Most of his commercial 

operations he made in partnership with larger scale grain traders, such as Mozes 

Blumfeld or Ber Kramer. To act in partnership, evidently was better in keeping with 

his nature as well as with his health state.  

After the pogroms and the World War one, the revolution and endless shifts of 

the borders the numerous descendants of Daniel Karasin found themselves dispersed 

in the whole world. They lived in Braslaw, Daugavpils and Riga. Most part of 

Karasins were in the soviet Union, i.e. in Minsk, Saratov, Odessa, Moscow, among 

them the persons nearest to Bezalel Karasin: his parents, brothers and sisters. He lived 

far from his relatives for over twenty years. He could not meet them though the fate 

spared him from losing them. 

Bezalel Karasin died in 1940 a month before Soviet occupation of Latvia. 

Bezalel Karasinôs wife, Doris Kramer-Karasin, descended from one of the 

most ancient and respected Tukum Jewish families. The forefather of the family, 

Yankel Kramer, came to Tukum at the end of the eighteenth century with the first 

migrants from the East Prussia. As every Jew is supposed to, he and his three sons 

strictly followed the commandment to multiply, so that by the middle of the 

nineteenth century Yankel had 15 grandchildren. In 1897 of 2560 Tukum Jews there 

were several hundreds Kramers, not taking into account those who married girls from 

Kramer family. 

One of the 15 patriarchôs grandchildren was Yankel Kramer. He was father of 

five: Yizak (1870-1941), Chaya (1879-1965), Doris (1880-1961), Sarah (1884) and 

Gershon (1886-1955). In 1914 Doris married Bezalel Karasin and later became the 

mother of the author of the present essay and his elder sister. 

Yankel Kramer was quite wealthy. He owned a house with a considerable 

ground lot and a mill. He was one of the sponsors of the building of synagogue in 

Tukum. 
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Doris Kramer was brought up on German culture, she perfectly knew German, 

recited the poems of Schiller ant Goethe, being young she was inclined towards 

romanticism and idealism, she was interested in left-wing Zionism and was involved 

in the revolution events of 1905 in Tukum. During the World War one she and her 

husband were evicted to Russia and came back in 1920. Romanticism and German 

culture did not interfere with her ability to take a sober and fearless view of things. 

Having returned home she established a knitting workshop, and worked all her life 

long, till she was seventy-five. It is worth mentioning that for a married Jewish 

middle-class woman working was very unusual. However Doris Karasin to a certain 

level of life and was resolute to provide a respectable surrounding for her children. 

Therefore, taking into account the poor health of her husband, both of them being no 

more young (the parents were over forty when their son was born), sensibly 

estimating the commercial abilities of Bezalel, she did not fear to brake the custom 

and to go to business, helping her husband to keep the family hurting his self-respect. 

In spite of being busy she found time and strength for energetic participation in the 

activities of women philanthropic organizations ñFrauenfereinò and ñHadassaò. 

After the World War two when she returned from evacuation and started 

everything from the beginning her fellow citizens invariably highly and sincerely 

respected her. Always bright and cheerful, she held up her head surrounded with a 

halo of snow-white hair. The Tukum Jewish community being restored, Doris Karasin 

was elected to its council. Tukumers made a request to her to head it, but she refused. 

She supposed that a man on that post would be more efficient. 

The Zionism remained near and dear to her. Many times she returned to the 

idea of Palestine, she dreamt of making alya. It was such a passionate dream that she, 

who could always estimate the situation, in the terrible fifties in a small town where 

all knew all and even more about everybody, dared to submit an application to 

immigrate to Israel. This dream did not come true. Doris Karasin deceased in 1961 in 

her hometown Tukum. 

The families Shumaher and Kramer became related by marriage of Chaya 

Kramer to Abram Shumaher. Returned to Tukum after the World War one Abram and 

Chaya Shumaher with their sons Samuel, Harry, Max and Jack who was yet quite 

small, decided to take the risk and hoping to a better lot left in 1925 for South Africa. 

To see better in the nature of Chaya Shumaher it is enough to tell that departure to 

Africa had to take place very short before the author of the present essay was 

expected to the world. The departure could not be delayed even for the forthcoming 

brit-milah (circumcision ceremony). So Chaya promised to Doris to come to bar 

mitzvah (thirteenth birthday) of her son. She kept her promise. It is not easy even now 

with the regular airlines and other comfort facilities. 

In South Africa Shumahers stayed for ten years, they acquired British 

citizenship, gave their sons English education. Chaya, being an ardent Zionist, 

insisted on going to Palestine. This was accomplished in 1935 after a period of doubts 

and disagreements. The British citizenship was important in their life, since they 

could enter Palestine without certificate. During the war Max, Harry and Jack served 

in the Royal Forces. Having in addition to bright spirit his citizenship, Max acquired 

the rank of major. Representatives of the Palestine Jewish population were not 

allowed to the officer schools. British administration was not interested in military 

training of those who could later use their skills and weapon against themselves. Max 

Shumaher successfully served in the British Forces being at the same time member of 

the Jewish underground military organization ñHaganahò (ñDefenseò). In 1943 he was 

appointed the Commandant of the Suez Canal. In such a high position Max had access 
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to very important information: he knew the schedule of ships traffic in the 

Mediterranean, in particular that of the military transports. The data that he reported 

helped the ñHaganahò leaders to plan the arrival of the illegal immigrants, the so-

called ñalya betò to mandated Palestine, when the legal alya was suspended. 

Max Shumaher was one of the very few, and probably the single one from the 

Palestine Jews whom the British military authority put forward to the decoration with 

Victoria Cross. 

Taking into account that Max Shumaher was familiar with the British military 

authority, David Ben-Gurion entrusted him with very important diplomatic mission. 

The British army, leaving the country, should saled to the possession of the Jewish 

hands all military facilities, i.e. bases, buildings and other property. The mission was 

completely successful: the objects of vital strategic importance, such as the airport in 

Lod and the military base in Tel-ha-Shomer, were transmitted to the newborn state of 

Israel. These objects were essential in the Independence War and remain so up to 

now. Israel is indebted to Max Shumaher that they did not fell under its enemiesô 

control. 

During the Independence War Max Shumaher, in the rank of ñsgan-alufò held 

the post of one of the Ben-Gurionôs military councilors. He died in 1990. 

Harry Shumaher was one of the directors of the seaport construction in 

Ashdod. He died at the late sixties. 

The interest to Zionism at the beginning of the twentieth century so clearly 

manifested in young Kramers, and the sisters Doris and Chaya among them, had its 

grounds. The revolution of the 1905 was defeated, the hope for democratic reforms, 

particularly for the improvement of Jewsô social position vanished. However the 

people became excited and able to conceive new ideas. An additional reason for 

enthusiastic attraction to Palestine was connected to Moshe Markovich-Arieli , who 

arrived to Tukum at that time. 

Moshe Arieli came to Palestine with the second alya. He was one of the first 

leaders of the ñKeren-ha-Yesodò organization, founded in 1901. Vigorous and well-

educated public speaker with strong personal charisma, Moshe Arieli was sent to 

Russia to propagate Zionism and to collect donations for the development of Jewish 

settling in Palestine. In Tukum he resided at Elchanan Kramerôs, one of the most 

respected Jewish citizens of the town, one of the grandchildren of Yankel Kramer, the 

forefather of the Kramer family. Elchanan Kramer was father of thirteen children 

(nine daughters among them) and grandfather of 34 grandchildren ï that was his true 

fortune. The Elchanan Kramerôs grave and tombstone can be seen up to now at the 

Jewish cemetery in Tukum. 

The personality of Moshe Arieli, a man from a different exotic world, his 

persuasion that the only thing to do for Jews was the foundation of their sovereign 

state in Palestine, greatly influenced on the Kramer family. This friendship lasted for 

many years. Seven from thirteen Elchanan Kramerôs children, having their own 

families went to Palestine. They did not do so because of some intoxication of youth, 

it was well considered decision. 

Bluma was the first of Elchanan Kramerôs children who came to Palestine. As 

early as in 1921, immediately after return to Latvia, Bluma with her spouse Yakov 

Cohen and sons Joshua and Menahem went to Palestine. The Cohen family may be 

regarded as the pioneers of Israeli industry. They founded a chocolate factory, the first 

in the country, and called it ñRaôananò (which means fresh, cheerful, of great vitality). 

A Street called Raôanan after this factory exists up to now in south Tel-Aviv. The idea 

of producing chocolate at that period, when the life conditions in the Jewish 
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settlement were so hard, looked rather extravagant. The enterprise had no good 

chance to survive. So it happened, as the owners became bankrupt in 1925. The new 

owner proved to be more successful. He bought the factory from the founders, named 

it ñLiberò and held out. A couple of decades later the enterprise, the former ñRaôananò 

flew into concern ñEliteò. 

The Cohen family was remarkable not only by their chocolate factory. 

Blumaôs son Joshua Cohen was one of the most extraordinary and famous 

representatives of the part of mankind, especially precious to the author ï those who 

are directly related to the Kramer family from Tukum. From his early years he joined 

a terror organization fighting against the British power. It was a difficult and 

complicated period when terror was thought nearly the only possible method of 

struggle for realizing the Zionist hopes. Joshua was in the group that made the 

successful attempt upon the life of the UNO chairman Bernadot. The measures that 

the authorities applied against the committers of the attempt were extremely hard: to 

punish the guilty and to scare the rest. Joshua Cohen became the most wanted terrorist 

in the country. The reward for catching him was established as 1000 pound sterling ï 

quite a substantial sum at that time. When the state of Israel was proclaimed, all 

Joshua Cohenôs endless energy was aimed to its progress. He was carried away with 

the idea of Negev development. He performed a serious research on the ancient 

Nabatean settlement Uvdat and drew a conclusion that if the ancient Nabateans could 

live in the desert and have their paying agriculture, there were no reasons why the 

modern Jews could not do the same in their free land. Even the most daring and 

incredible ideas find their adepts. He assembled a group of enthusiasts and they 

founded in Negev a settlement Sde-Boker. Later this settlement became tightly 

connected with Ben-Gurion, who also considered the idea of Negev development 

rather attractive. He thought it was a pity lo let the sand occupy such a big territory. 

Once on his way from Tel-Aviv to Eilat Ben-Gurion saw in the midst of the desert 

cultivated green fields and was vividly interested. He studied in details the project of 

Joshua Cohen and his associates and their achievements in agricultural development 

of the desert. The experience seemed to him worth attention. As a result of a long and 

detailed conversation Ben-Gurion promised the settlers his support. May be by 

momentary influence he said that when he would get finally tired from his 

governmental concerns and retire he would go to Sde-Boker and ask to be accepted as 

one of the settlers. Strange as it was, this conversation had important consequence. 

After the next government crisis Ben-Gurion left the post of the Prime Minister and 

made true his wish Joshua Cohen welcomed him in the settlement. Being 

uncompromising antagonists in policy, they made good friends in the real life; they 

could walk around together for hours discussing the wonderful future of Negev. 

About forty years passed since that time, new cities and settlements appeared 

in Negev. Its center, Beer-Sheva, is now a big modern town, its population increased 

nearly tenfold, and the way to it from Tel-Aviv takes one-and-a half or two hours. The 

potencies of Negev are, however, far from exhaustion. Negev occupies more than half 

of the Israelôs territory. There is much left to do enthusiasts like Ben-Gurion and, not 

putting on a modest air, the offspring of the Prussian Jew Yankel Kramer, who many 

years ago in search for better life arrived to Tukum. 

The second son of Bluma and Yakov Cohen, Menahem, fell in 1948 in the 

Independence War.  

The Bluma Cohenôs sister Rivka-Rebecca was married to Leonard Gerson, 

who was already mentioned in the story of 1905 yearôs events as a hostage. In 1924 

they sent to Palestine their son Mendel. The young man started to work at the 
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chocolate factory of his relatives. While the politicians dreamt of an ordinary state of 

Jews with its own laws and its own law transgressors, the manufacturers were 

justified to take care of chocolate for the people of this state. 

In the life of Asher, Mendel Gersonôs son, entered romanticism of quite a 

special kind. In 1948, when Israel started creation of her military air fleet, Asher 

voluntary entered the first course of military flyers. Having successfully graduated he 

was involved in many war air operations. After release Asher Gerson kept working in 

the civil aviation ad became the first flyer in the ñArkiaò company. 

Rachel Pernik, the eldest daughter of Elchanan Kramer, and her husband 

Chaim did not return to Tukum after the World War one, as they decided to settle in 

Riga. Rachel was very socially active; she was one of the leaders of WIZO (Women 

International Zionist Organization) in Latvia. Their son Ezra Pernik left for Palestine 

in the twenties. Later he became there one of the revisionist movement founders. 

Rachel and Chaim Pernik perished in Riga ghetto. 

One of Elchanan Kramerôs daughters who listened to Moshe Arieli was 

Dvora-Doris, Fain by marriage. As most Tukum Jews, at the World War one time she 

with her husband Eliezer and sons Joseph and Nachman were evicted to Russia. In 

1917 the family was in Moscow. One can wander how this resourceful and brave 

woman managed not to give up her convictions in the troubled, revolution and war 

stricken Moscow. The Soviet authority closed down all Hebrew publishing and 

educational institutions. Doris Fain did not agree to send her children to the Soviet 

schools. Therefore she vigorously went to business (is there anything a Jewish mother 

would not do for her children?). She found other Zionist-minded parents, arranged 

meetings and talks with them, but her true goal remained hidden. Her activities 

succeeded: they decided to establish by common efforts an underground Hebrew 

school. Thus due to Doris Fainôs efforts in 1918 in Moscow a school was started. The 

school had master, teachers, pupils, the studies went on in Hebrew, and everything 

was kept in secret from the authorities. The classes were carried on in private homes; 

the children knew only their teacher and their classmates. In the spring of 1919 an 

idea appeared to arrange a whole school celebration of Purim. Where and how? It was 

decided to address the ñHabimaò theater, the only Hebrew body that by some miracle 

continued to exist. Doris Fain went to Nahum Zemach, the ñHabimaò leader at that 

time, with an extraordinary request ï to land the hall for the festive occasion. 

Primarily the appellation was refused. Nahum Zemach realized that the consequences 

could be undesirable for the theater and for him personally. One can fancy how many 

energy, tact and charm the applicant had to apply to achieve a compromise: it was 

decided that it would be a children performance with entrance cards distributed 

among the Hebrew school pupils and other let into the matter persons. 

The underground Hebrew school functioned in Moscow for over a year. Than 

the authorities discovered it dispersed it and arrested some teachers and pupilôs 

parents. 

In 1920 the Fain family returned to Latvia, which by that time proclaimed its 

independence. Once more Doris was among the initiators of a Hebrew gymnasium, 

that time in Riga. Gurevich, who had been the headmaster of the dispersed Moscow 

Hebrew School, was appointed its headmaster. Many Rigaôs gymnasium pupils later 

made a substantial contribution to the establishment of the state of Israel; this is 

especially true in concern with revisionist trend of Zionist movement. 

In this connection one should mention a historical fact, which primarily did 

not win much publicity, later nearly forgotten. In 1923 Aahron Propes, a student of 8
th
 

grade of Rigaôs Hebrew gymnasium became deeply impressed with the heroic life and 
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death of Joseph Trumpeldor and formed the organization named after him ñBrit 

Joseph Trumpeldorò. The first members were Propes himself and his schoolmates. In 

1925 Zeev Jabotinsky came for the first time to Riga, got acquainted with the new 

youth movement, and took it under personal protection assumed the general 

leadership of it renaming it ñBeitarò. 

The sons of Doris Fain also attended the Hebrew gymnasium in Riga. 

Nachman Fain joined the ñBeitarò movement being 13; at the age of 17 he completed 

his military training course of this organization. A unique photograph dating 1931 that 

he kindly lent to the essayôs author testifies of that period. This course, though 

organized with the assistance of the Latvian army, was not completely legal. The 

instructors were Yermiyahu Halperin, who came from Palestine with that purpose, 

and a French army Jew officer. Nachman Fain was there the youngest student. 

At the beginning of the thirties the Fain family moved to Palestine, to Rishon-

le-Zion. The elder son Joseph became an active member of the underground 

ñHaganaò organization. After forming of the Israeli Defense Force (IDF) at the time 

of Independence War he became fighter of the famous by its achievements 52 

battalion of the legendary ñGivôatiò brigade. He died in nineties. 

Nachman Fain joined the underground organization ñLechiò (ñFighters for 

Israelôs Libertyò), which fought against the British Mandate power. He was sentenced 

to four years imprisonment, which (1940-1944) he served in the Acre fort, for some 

time he shared his cell with Yitzhak Shamir, Israeli Prime Minister to be. As an IDF 

officer he fought in the Independence War. Thereafter he was for a long time one of 

the Histadrut (the Trade Unions Federation) leaders. Now the Prisoner of Zion (as is 

brought to light, the Prisoners of Zion were not in the Soviet Union only) Nachman 

Fain lives, as he did before, in Rishonïle-Zion. Contrary to his age he is interested in 

everything and very active. 

Uri Kramer was also one of Elchanan Kramerôs sons. The Tukum ñhachsharaò 

commune was sheltered in his hospitable house that he inherited after his father. It 

was the same house where in the beginning of the century the thirteen Kramer 

brothers and sisters dreamt about Palestine. To place in his house a whole commune 

he had to have strong convictions and to be resolute to offer an efficient help the 

cause he believed in. In 1935 Uri Kramerôs family moved to Palestine. Some years 

later Uri Kramer was killed by Arab terrorists. His daughter Judith participated in the 

Independence War. She worked at an underground ammunition factory; later she 

became a teacher in kibbutz. Up to now she lives in the kibbutz Maôagan Michael. Uri 

Kramerôs wife Gitta worked at kibbutz library. She died in the eighties. 

One more member of the Kramer family needs special attention, however in 

connection with other events and other countries. In question is Bernard Kramer on 

the third Tukum Kramers generation living in America. His ancestor Hershon Kramer 

emigrated from Russia to America in 1911 aiming to escape the conscription. He 

prospered there and in a time became one of the recognized leaders of Boston Jewry 

and a good friend of Israel. His children and grandchildren shared his sympathies for 

Jewry and Zionism. Bernard Kramer is a successful lawyer and besides Jews in 

general he is especially interested in Jews named Kramer and regarding Yankel 

Kramer from Tukum as their forefather. The changes set on the early nineties allowed 

Bernard Kramer to visit Tukum to see personally the town his ancestors came from, 

as it is in the nature of many people to get interested in their familiesô history, in 

particular after achieving a certain age and social level. In the city archives he found 

data concerning him. Besides all the rest he visited the Jewish cemetery, took pictures 

of his ancestorsô tombstones, which he could find, among them that of Elchanan 
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Kramer. As it was already mentioned, there were practically no Jews left in the town, 

for a long time there were no funerals. In spite of the financial support that it got and 

that the fight for its existence lasted for years, at the moment of the American visitorôs 

arrival the cemetery looked abandoned and neglected. In 1997 it became known that 

the Tukum city authorities took a final decision to do away the old Jewish cemetery, 

and it seemed that no means to fight for its existence were left. When the news 

reached Bernard Kramer, he addressed the USA ambassador in Latvia asking for help 

in preventing the cemetery destroy. The ambassador turned Latvian president of that 

time, Mr. Ulmanis, clearly formulating the idea of inadmissibility of such vandalism 

as destroying of the cemetery where ancestors of an American citizen were buried. At 

that time the Latvian authorities strive for the admission of their state to the European 

Union, which implied the conformity to certain rules. Europe at the moment disliked 

very much the rally of the former SS-men through Rigaôs streets. The democratic 

Europe could not officially admit these demonstrations and there and than emerged 

the ugly affair of a Jewish cemetery destroy In Riga neighboring Tukum. The 

American ambassador made the inquiry and he would never permit careless attitude to 

it. In that situation Mr. Ulmanis friendly advised to the Tukum mayor Mr. Shultz to 

suspend the cemetery destroy, and more of that, to start its restoration. The mayor 

took the hint. At a special session of the Tukum municipality the former decision was 

abolished and a new one was accepted instead. One can hope that as long as Latvia 

will strive for being member civilized states cooperation, the abolishment of the 

Jewish cemetery will not be discussed. So now the former Tukumers in various states 

and towns are indebted to Bernard Kramer for the opportunity to visit the dear graves. 

This American businessman prevented from annihilation the last reminders of a past 

poque, the last evidence of such a historical phenomenon as the Jewry of Tukum. 

It should be remarked with satisfaction, that in the years passed after these 

events the Tukum municipality introduced some arrangements for conservation and 

restoration of the old Jewish cemetery. In addition to it in 2001 an Israel youth 

delegation in association with a group of Tukum youths under the leadership of a 

former Tukumer Yakov Luft worked there for a week. They cleaned a part of old 

graves, so that over thousand of them could be identified, lists of buried there Tukum 

Jews were made, relevant pictures were taken. There persists a hope that the work will 

proceed. 
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Table 1 ï Tukum population from 1800 to 1935 

 

 
Year Total population Number of Jews Percentage of 

Jews 

1800 1221 225*  

1835  2391**  

1850  2887**  

1865 3398 1800 53 

1881 6151 2858 47 

1897 7555 2561 34 

1910 12000 5500 46 

1920 4433 597 14 

1925 7167 1025 14 

1930 7658 968 13 

1935 8144 953 12 

 
*   Residence of the city 

** Including the district 

 

Printed from the book ñJewish Communities Of Latvia And Estoniaò, page 134. 

 

 

Table 2 ï Economic activity 

 

 
Type of business Total number Jewish owned % 

Grocery stores 62 27 43 

Milk and milk produce 20 6 30 

Butchers shops 16 11 69 

Grains and other agricultural produce 6 6 100 

Hotels, restaurants, bistros 19 1 5 

Books and paper products 9 3 33 

Photographic and electrical 

Materials 

6 2 33 

Clocks and jewelry 5 2 40 

Cloth and knitted products 21 18 86 

Ready made clothes 13 8 62 

Footwear and leather 13 10 77 

Paints and building material 6 4 67 

Iron, machines and work tools 7 5 71 

Pharmacies 5 3 60 

Barber shops 16 4 25 

Miscellaneous 2 - - 

In all  237 113 48 

 

Printed from the book ñJewish Communities Of Latvia And Estoniaò, page 136. 
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Table 3 ï 1935 ï Taxpyer bussinemen 

 

 
ˉˉ Kind of business Name and first name 

1 Leather ï dressing enterprises Weinberg Leyzer 

2  Weinberg Yakov 

3 Chicory processing enterprise ñMalz Fabrikò Kramer Ber 

4 Printing ï house and book shop Zeldov Taube 

5 Grain and fodder traders Blumfeld Mozes  

6  Ferber Manne 

7  Izrailovich Harry 

8  Kramer Ber 

9  Perlman Mendel 

10  Shnaider Elyas 

11 Building material shop Shteinhard Maurice 

12 Hardware shops Zilberman Aahron 

13  Weinreich Isroel and Brother 

14 Draperôs shops Berner Yosl 

15  Kopenhagen Hershon 

16  Dreyer Chaya 

17  Dreyer Isaac 

18  Herzenberg Abram 

19  Rappoport Rebecca 

20  Stender Zara 

21  Tumarinson Feyge 

22  Weinberg Hirsh 

23  Weinberg Shaya 

24  Zilberman Leybe 

25 Ready made clothes shops Bor Michael 

26  Katz Chanze 

27 Dressmaking and tailor and ready made clothes 

shops 

Aluf Rochl 

28 Shoe shops Kaufert Abram 

29  Nurik Eizer 

30  Perlman Benyamin 

31  Perlman Yankel 

32  Perlman Zelik 

33  Shtrom Leyzer 

34  Weinberg Shmuel 

35 Butcherôs shops Becker Hirsh 

36  Becker Leybe 

37  Brandt Yosl 

38  Fleisher Kalman 

39  Fleisher Shlomo 

40  Fleisher Yakov 

41  Glazer Zamul 

42  Hazan Meyer 

43  Katz Wulf 

44  Lengefer Aahron 

45  Lengefer Moishe 

46 Grocery shops Arensburg Markus 

47  Daneman Fruma 

48  Datel Yakov 

49  Hamburger Zelik 

50  Hurvich Yizak 
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ˉˉ Kind of business Name and first name 

51  Jude Yizak 

52  Kabiler Taube 

53  Nurik Hirsh 

54  Perlman Hershon 

55  Perlman Leo ʠ Ephrayim 

56  Shtrom Genya 

57  Tsigler Wulf 

58  Weinreich Yizak 

59  Yakobson Esther 

60  Yoffe Chenah 

61  Yizakovich Zalman 

62  Zalmanson Mordechai 

63 Bake-house and bakery shops Levy Shaya 

64 Perfumers shops Slavetsinsky Malka 

65  Weison Hershon 

66 Knitting shops Karasin Doris 

67 Lawyers Blumental Mozes 

68 Physicians Kopenhagen Louis 

69  Zeldov Ruven 

70 Dentists and dental surgeons Drabkin Julik 

71  Wainik Mozus 

72  Weisman David 

73 Pharmaceutical chemists Berman Gaby 

74  Berman Leo 

75 Watchmakers  Yanushok David 

76 Hatters Braun Jutha-Sheyna 

77  Dedinsky R. 

78  Gutman Isaac 

79 Salvage man Klaf Abram 

80 Hairdressers Olsha Ilya 

81  Taube Shmuel 

 

Published on the base of materials of Latvian State archives 
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Table 4 ï The pupils of the Jewish school 

 

 
ˉˉ Name and first name 

1 Birkan Chaya 

2 Blum Rose 

3 Blumental Chasya 

4 Blumental Nechemye 

5 Blumental Ruven 

6 Bor Etty 

7 Brandt Sonya 

8 Braun Berta 

9 Braun Mulya 

10 Feldman Aahron 

11 Feldman Basya 

12 Feldman Benyamin 

13 Feldman Meir 

14 Fleisher Ellye 

15 Fleisher Rose 

16 Fleisher Sofie 

17 Heyman Babul 
18 Lengefer Abram 

19 Lengefer Mary 

ˉˉ Name and first name 

20 Lengefer Rochl 

21 Lurie Maly 

22 Paradizgarten Gitta 

23 Perlman Fruma 

24 Perlman Noah 

25 Raichrud Dovid 

26 Rozenberg Nehama 

27 Vorobeichik Gedalie 

28 Vorobeichik Joseph 

29 Weinberg Basya 

30 Weinberg Fayve 

31 Weinberg Leybe 

32 Weinberg Yudl 

33 Weinreich Gitta 

34 Weinreich Manne 

35 Yoffe Basya 

36 Zimson Hanna 

37 Zimson Judith 

Table 5 ï The pupils of the Hebrew school 

 

 
ˉˉ Name and first name 

1 Abramson Itze-Ore 

2 Aronson Shore 

3 Becker Chaya 

4 Becker Fayve 

5 Becker Feyge 

6 Becker Micha 

7 Becker Riva 

8 Blumenshtok Basya 

9 Blumenshtok Chaim 

10 Blumenshtok Itha 

11 Blumental Nechemye 

12 Bor Philipp 

13 Brasye 

14 Brasye 

15 Brasye 

16 Ferber Balfour 

17 Ferber Emmanuel, Aahron Ferberôs son 

18 Ferber Emmanuel, Chaim Ferberôs son 

19 Fleisher Ellye 

20 Fleisher Ida 

21 Fleisher Shleyme 

22 Fleisher Yakov 

23 Ginzburg Yizak 

24 Hamburger Chaim-Itze 

25 Hazan Motl 

ˉˉ Name and first name 

26 Hazan Rochl 

27 Kanovich Choda 

28 Kramer Judith 

29 Lenhoff Abram 

30 Levin Rose 

31 Levin Sheva 

32 Levin Shmerl 

33 Lurie Maly 

34 Meller Lena 

35 Meller Yakov 

36 Mozeshtam Minna 

37 Mozesshtam Hirsh 

38 Paradizgarten Chatse 

39 Perlman Gitta 

40 Perlman Riva 

41 Tsigler Isaac 

42 Tsigler Yizak 

43 Weinreich Manne 

44 Weinreich Micha 

45 Weison Shimon 

46 Weison Uri 

47 Yakobson Bella 

48 Yitsikson Maly 

49 Yitsikson Meir 
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Table 6 ï The elections to the Latvian Zionist Organization in 1933 

 

 
Electoral roll  Number of votes 

The working land of Israel 79 

The young Zionists ï revisionists (ñBeitarò) 62 

The religious Zionists (ñMizrahiò) 29 

General Zionists roll  (Liberals) 6 

Extreme left ñAl Hamishmarò (On the watch)  1 

Rejected ballot papers 1 

In all:  178 

 

Printed from the book ñJewish Communities Of Latvia And Estoniaò, page 134. 
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Table 7 ï Participants in the ñBeitarò movement, end of the 1920ôs ï beginning 

of the 1930ôs  

 

 
ˉˉ Name and first name 

1 Arensburg Shaya 

2 Aronson Hirsh 

3 Aronson Shaya 

4 Birkan Lea 

5 Birkan Wulf 

6 Datel Abram 

7 Datel Taube 

8 Elieshtam Lothy 

9 Elieshtam Sarah 

10 Ferber Berl 

11 Ferber Mendel 

12 Ferber Shiml 

13 Fleisher Klara 

14 Izraelson Boruh 

15 Izraelson Jenny 

16 Jude Max 

17 Katz Yakov  

18 Kaufert Jenny 

19 Lenhoff Ida 

20 Lenhoff Motl 

ˉˉ Name and first name 

21 Lenhoff Zelma 

22 Les Moshe 

23 Rappoport Shike 

24 Rozenberg Benyamin 

25 Shnaider Abram 

26 Shnaider Liebe 

27 Slavetsinsky Yakov 

28 Weinberg Joseph 

29 Weinreich Abram 

30 Weinreich David 

31 Weinreich Lea 

32 Weinreich Leo 

33 Weinreich Yechezkel 

34 Weinreich Yizak 

35 Yanushok Benno 

36 Yanushok Isroel 

37 Zusman Maly 

38 Zusman Meir 

 

Table 8 ï Participants in the ñBeitarò movement, the second group, 1934-1940 

 

 
ˉˉ Name and first name 

1 Aronson Herzel 

2 Danenberg Hanna 

3 Feldman Gedalie 

4 Ferber Emmanuel, 

Aahron Ferberôs son 

5 Fleisher Hirsh 

6 Gerson Saul 

7 Heyman Babul, later 

who passed to 

Maccabi ha Tzair 

ˉˉ Name and first name 

8 Katz Fanny 

9 Levin Sheva 

10 Rozenberg Nehama 

12 Tsigler Yizak 

13 Wainberg Irene 

14 Yanushok Sarah 

15 Yitsikson Meir 
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Table 9 ï Maccabi ha Tzair ï the senior group 

 

 
ˉˉ Name and first name 

1 Becker Feyge 

2 Birkan Chaya 

3 Bor Etty 

4 Brandt Maly 

5 Ferber Leybe 

6 Ferber Ruven  

7 Fleisher Rose 

8 Fleisher Sofie 

9 Ginzburg Yizak 

10 Heyman Babul 
11 Kestenberg Abram 

12 Lenhoff Mary 

13 Lenhoff Rochl 

14 Lurie Maly 

ˉˉ Name and first name 

15 Mozeshtam Minna 

16 Paradizgarten Chatse 

17 Perlman Gitta 

18 Perlman Noah 

19 Raichrud Dovid 

20 Vorobeichik Gedalie 

21 Vorobeichik Joseph 

22 Weinberg 

23 Weinberg Fayve 

24 Weinreich Manne 

25 Zilberman Heinrih 

26 Zimson Hanna 

27 Zimson Judith 

 

 

Table 10 ï Maccabi ha Tzair ï the freshmen group 

 

 
ˉˉ Name and first name 

1 Abramson Itze-Ore 

2 Abramson Yitzhak 

3 Becker Chaya 

4 Becker Fayve 

5 Becker Micha 

6 Becker Riva 

7 Blumenshtok Chaim 

8 Blumenshtok Itha 

9 Bor Philipp 

10 Brandt Frida 

11 Feldman Benyamin 

12 Feldman Meir 

13 Ferber Balfour 

14 Fleisher Basya 

15 Fleisher Betty 

16 Fleisher Ida 

17 Fleisher Shleyme 

18 Fleisher Zyama 

ˉˉ Name and first name 

19 Gerson Yakov 

20 Ginzburg Tuvje 

21 Hazan Motl 

22 Hazan Rochl 

23 Karasin Yakov 

24 Kestenberg Dina 

25 Kestenberg Tsivya 

26 Lengefer Mary 

27 Lenhoff Abram 

28 Levy Ruva 

29 Weinberg Frida 

30 Weinberg Yudl 

31 Weinreich Gitta 

32 Weinreich Micha 

33 Yitsikson Fayve 

34 Zimson Abram 
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Table 11 ï The repressed Jews of Tukum 

 

 
ˉˉ Name and first 

name 

Birth date Death date Date of 

discharge  

Comment 

1 Aluf Leybe 1899 08.03.43   

2 Aluf Rochl 1909  15.09.47  

3 Aluf Frida 1930  20.06.46  

4 Aluf Betty 1933  15.09.47  

5 Berchman 

Mordechai 

1897  24.02.60  

6 Berchman 

Rebecca 

1902  20.06.58  

7 Berchman 

Michael 

1934  16.10.57  

8 Berchman Osher 1937  18.12.54  

9 Berner Yosl 1884 20.07.42   

10 Berner Emily 1895  28.12.56  

11 Berner Jonas 1931  28.12.56  

12 Berner Ruth 1933  14.02.52  

13 Ferber Manne 1880 05.06.42   

14 Ferber Erna 1891  15.03.56  

15 Yosilovich 

Sheyna 

1861 04.04.42   

16 Hamburger Zelik 1903 15.03.45   

17 Hamburger 

Basya 

1900  03.07.57  

18 Hamburger 

Sulamith 

1933  03.07.57  

19 Hamburger Pere 1935  05.03.56  

20 Hamburger Liya 1939  22.05.55  

21 Holzman Mary 1865   No information 

22 Izrailovich Ber 1887 01.11.41   

23 Izrailovich Dora 1896  30.06.57  

24 Izrailovich Henry 1932  31.05.57  

25 Perlman Hershon 1892 30.05.42   

26 Perlman Chaya 1903  08.10.56  

27 Perlman Max 1927  08.10.56  

28 Perlman Liya 1931  30.06.49  

29 Perlman Mendel 1904 23.01.42   

30 Perlman Liebe 1899 11.04.42   

31 Perlman Feyge 1933  09.06.46  

32 Perlman Dora 1935  09.06.46  

33 Perlman Yuda 1938  09.06.46  

34 Perlman Esther 1939  09.06.46  

35 Zalmanson 

Mordechai 

1899 12.04.42   

36 Zalmanson 

Sheyna-Roche 

1902  21.08.56  

37 Zalmanson Sarah 1934  25.02.47 Fled 

 

Publication based on the ñList of subjected to repressions in the years 1941-1953. 

Second part. Latvian State Archivesò.  
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Table 12 ï The Jews, who perished in Tukum 

 

 
ˉˉ Name and first name Relationship  

1 Arensburg Abram  

 Arensburg Betty Wife 

 Arensburg Michle Daughter 

 Arensburg Jutha Daughter 

2 Arensburg Motl  

 Arensburg Bluma   Wife 

 Arensburg Judith Daughter 

3 Aronson   

 Aronson Mary Wife 

 Aronson Shore Daughter 

4 Birkan David  

 Birkan Feyge Wife 

5 Blumenau Itzyk  

 Blumenau Wife 

6 Blumenshtok Leyzer  

 Blumenshtok Shore Wife 

 Blumenshtok Chaya-

Basya 

Daughter 

 Blumenshtok Aahron Son 

 Blumenshtok Wolf-Itze Son 

 Blumenshtok Osher Son 

7 Blumenshtok Sarah  

 Blumenshtok Beyle Daughter 

 Blumenshtok Chaim Son 

8 Blumfeld Abram  

 Blumfeld  Wife 

 Blumfeld Children 

 Blumfeld Sister 

 Blumfeld Sister 

9 Blumfeld Isaac-Meyer  

 Blumfeld Masha Daughter 

10 Blumental Isroel  

 Blumental Hanna Wife 

 Blumental Daughter 

 Blumental Daughter 

 Blumental Son 

11 Blumental Ellye  

 Blumental Rose  

 Blumental Sore Sister 

12 Blumental Mozes Attorney 

 Blumental Wife 

 Blumental Shaya Father 

 Blumental Mother 

 Blumental Heyni Son 

13 Bondas   

 Bondas Ida Wife 

 Bondas Isaac Son 

 Bondas  Son 

14 Bor Michael  

 Bor Wife 

 Bor Etty Daughter 

ˉˉ Name and first name Relationship 

 Bor Philipp Son 

15 Brandt Hirsh  

 Brandt Minna Wife 

 Brandt Daughter 

 Brandt Daughter 

 Brandt Daughter 

16 Brandt Joseph   

 Brandt Taube Wife 

 Brandt Maly Daughter 

17 Dreyer Adolf  

 Dreyer  Wife 

 Dreyer Chaya Daughter 

18 Dreyer Henna  

 Dreyer Husband 

 Dreyer Children 

19 Dr. Drabkin  

 Maly Bride 

20 Dvoristshin  

 Dvoristshina Wife 

 Dvoristshin Son 

21 Eihgoltz  

 Eihgoltz Wife 

 Eihgoltz Shore Daughter 

 Eihgoltz Son 

 Eihgoltz Daughter-in-law 

 Eihgoltz Grandchild 

22 Elieshtam Shleyme  

 Elieshtam  Mother 

23 Feldman Chanze  

 Feldman Gedalie Brother 

24 Feldman Benze  

 Feldman Dora Wife 

 Feldman Daughter 

 Feldman Daughter 

25 Fleisher Dveire-Riva  

 Fleisher  Daughter 

 Fleisher Shleyme Son 

26 Fleisher Efroyim  

 Fleisher Wife 

 Fleisher Ida Daughter 

 Fleisher Daughter 

 Fleisher Son 

27 Fleisher Leybe  

 Fleisher Wife 

 Fleisher Rose Daughter 

 Fleisher  Daughter 

 Fleisher Hirsh-Avrom Son 

28 Fleisher Ruvim  

 Fleisher Wife 

 Fleisher Children 

29 Fridberg Yitzhak  
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ˉˉ Name and first name Relationship 

 Fridberg Wife 

30 Gerson Emmanuil Druggist 

 Gerson  Wife 

 Gerson Son 

31 Gerson Jozef  

 Gerson  Wife 

 Gerson Pinhus Son 

32 Glazer Sofie  

 Glazer  Daughter 

 Glazer Daughter 

 Glazer Moishe Son 

33 Gotlib Chenah  

 Gotlib Wife 

 Gotlib Son 

 Gotlib Ida Daughter-in-law 

34 Gurevich Rose Isaakôs wife   

 Gurevich Mary Daughter 

 Gurevich Ella Daughter 

 Gurevich Max Son 

35 Gutman Isaac  

 Gutman Rivka Wife 

36 Hazan Frida  

37 Hamster Shleyme  

 Hamster Wife 

 Hamster Ellye Son 

38 Heyman Abram  

 Heyman Paula Wife 

39 Hurvich Tsila   

40 Jude Abram  

41 Jude Yizak  

 Jude Wife 

42 Izrailovich Harry  

 Izrailovich Wife 

 Izrailovich Sister 

43 Kan Abram  

 Kan Betty Wife 

 Kan Rose Daughter 

 Kan Leybe Son 

44 Kan Moishe  

 Kan Mother 

45 Katz Judith  

 Katz Wulf Father 

 Katz Chaya Mother 

 Fanny Sister 

 Fannyôs Husband  

 Fannyôs Daughter  

46 Kaufert Abram  

47 Klaf Abram  

48 Kleiman Moishe  

 Kleiman Dora  Wife 

 Kleiman Benyamin Son 

49 Kopenhagen Chaya  

 Kopenhagen Aviva  Daughter 

 Kopenhagen Yakov Son 

50 Dr. Kopenhagen Louis   

ˉˉ Name and first name Relationship 

 Kopenhagen Miriam Wife 

 Kopenhagen Rina Daughter 

 Kopenhagen Semyon Son 

51 Kramer Yizak  

52 Kramer Fanny  

53 Levy Shaya and family  

54 Levy  

 Levy Sister 

55 Liberman Rebecca  

56 Lichtenshtein Levy Communityôs 

Rabbi 

 Lichtenshtein Wife 

 Lichtenshtein Sarah Daughter 

 Lichtenshtein Boruh Son 

 Lichtenshtein  Mother 

 Lichtenshtein Dora Sister 

57 Lichtenshtein Shleyme  

 Lichtenshtein Wife 

 Lichtenshtein Daughter 

58 Lichtenshtein  

 Lichtenshtein Wife 

 Lichtenshtein Daughter 

 Lichtenshtein Son 

59 Lurie  

 Lurie  Wife 

 Lurie Maly Daughter 

 Lurie Meir Son 

60 Martinson Tilda  

61 Meller Itha  

 Meller Lena Daughter 

 Meller Yakov Son 

62 Nurik Hirsh  

63 Nurik Eizer  

 Nurik Lina Wife 

 Nurik Itha Daughter 

 Nurik Itzyk Son 

64 Olsha Ilya  

 Olsha Jenny Wife 

 Olsha Yehuda Son 

 Olsha Heinz (Hennah) Son 

65 Olshwang Wife 

66 Paradizgarten Wife 

67 Perlman Arthur  

 Perlman Wife 

 Perlman  Daughter 

 Perlman Monya Son 

68 Perlman Benyamin  

 Perlman Sarah Wife 

69 Perlman Chone  

 Perlman Lea Wife 

70 Perlman Kive  

 Perlman Fanny Wife 

 Perlman Riva Daughter 

 Perlman Shmerl Son 

 Perlman Noah-Leyzer Son 
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ˉˉ Name and first name Relationship 

71 Perlman Leo  

 Perlman Cheda Wife 

 Perlman Ephrayim Brother 

 Perlman Hinda Mother 

72 Pintsov Tuvya  

 Pintsov Ida Wife 

 Pintsov Son 

73 Rappoport  

74 Raichrud Chaya  

75 Rolov  

76 Roth Wife 

77 Slavetsinsky Yitzhak  

 Slavetsinsky Bluma Wife 

 Pin Hanna  Daughter 

 Pin Shlomo Son-in-law 

 Slavetsinsky Yakov  Son  

 Slavetsinsky Malka Daughter-in-law 

 Slavetsinsky Hirsh Grandchild 

 Slavetsinsky  Grandchild 

 Slavetsinsky  Grandchild 

78 Shnaider Ellye  

 Shnaider Wife 

 Shnaider Abram Son 

 Shnaider Daughter-in-law 

79 Shteinhardt  

 Shteinhardt Wife 

80 Shtrom Henny  

81 Shtrom Leyzer  

 Shtrom  Wife 

 Shtrom Lea Daughter 

 Shtrom Judith Daughter 

 Shtrom Son 

82 Shtrom Wolf  

83 Stender Yakov  

 Stender  

 Stender Wife 

 Stender Sister 

84 Taube Shmuel Sister 

 Taube  

85 Tsesman Tsilya Wife 

86 Tsigler Mary  

 Tsigler Chaim-Isaac Son 

87 Tumarinson  

 Tumarinson Feyge Wife 

 Tumarinson Shore Daughter 

 Tumarinson Hirsh Son 

88 Vipman Hanna  

 Gutman Sarah Mother 

89 Wainberg Hilda  

 Wainberg Sasha  

90 Wainberg Leyzer  

 Wainberg  Wife 

 Wainberg Irene Daughter 

91 Wainberg Samuel  

 Wainberg Minna Wife 

ˉˉ Name and first name Relationship 

 Wainberg Freide Daughter 

 Wainberg Leybe Son 

 Wainberg Fayve  Son 

 Sheinker Bune Grandfather 

92 Wainer Yankel  

 Wainer Wife 

93 Wainreih Fayve  

 Wainreih Hanna Wife 

 Wainreih Gitta Daughter 

 Wainreih Emmanuel Son 

 Wainreih Michl Son 

94 Wainreih Hirsh Yitzhak  

 Wainreih Teresa Wife 

 Wainreih Meyer Son 

 Wainreih Son 

95 Weinberg Itze-Leybe  

 Weinberg Shore Wife 

96 Weinberg Betty  

97 Weinberg Yakov  

 Weinberg Rose Wife 

 Weinberg Daughter 

98 Weinberg Zaharie  

 Weinberg  Wife 

 Weinberg Liya Daughter 

 Weinberg Son 

99 Weinberg  

 Weinberg Fanny Wife 

 Weinberg Zaharie Brother 

100 Weinreich Isroel  

 Weinreich Wife 

 Weinreich Herta Daughter 

 Weinreich Liebe Daughter 

 Weinreich Brother 

101 Weinreich Isroel  

 Weinreich Chaya Wife 

102 Weinreich Chatse  

 Weinreich Rochl Wife 

 Weinreich Children 

103 Weinreich Zemach Perished in the 

Riga ghetto 

 Weinreich Family 

104 Weison Hershon  

 Weison  Wife 

 Weison Uri Son 

 Weison Shimon Son 

105 Yakobson Baker 

 Yakobson Wife 

 Yakobson Itha Daughter 

106 Yakobson  

 Yakobson Wife 

 Yakobson Bella Daughter 
107 Yidelson Yasha Sister 

 Yidelson Yakob Brother 

108 Yizakovich Zalman  

109 Yitsikson Yankel  
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ˉˉ Name and first name Relationship 

 Yitsikson Wife 

 Yitsikson Meir Son 

 Yitsikson Fayve Son 

110 Yoffe Motl  

 Yoffe Wife 

 Yoffe Basya Daughter 

 Yoffe  Daughter  

 Yoffe Chone Son 

 Yoffe Ellye Son 

 Yoffe  Son 

111 Zandl  

 Zandl Rose Wife 

112 Zaragatsky  

 Zaragatsky Wife 

 Zaragatsky Berl Son 

 Zaragatsky Son 

113 Zeldov Joseph  

 Zeldov Rachel Wife 

 Zeldov Rebecca Sister 

 Zeldov Taube Mother 

ˉˉ Name and first name Relationship 

114 Zeldov Minna  

 Zeldov Bella Daughter 

115 Zilberman Aahron  

 Zilberman Wife 

 Zilberman Heinrih Son 

 Zilberman Son 

116 Zilberman Leybe  

 Zilberman Rebecca Wife 

117 Zimson Shimen  

 Zimson Rose Wife 

 Zimson Hanna Daughter 

 Zimson Judith Daughter 

 Zimson Abram Son 

118 Zusman  

 Zusman Wife 

 Zusman Maly Daughter 

 Zusman Fanny Daughter 

 Zusman Daughter 

 Zusman  Son 

 

 

Table 13 ï Survivors of the ghetto 

 

 
ˉˉ Name and first name Comments 

1 Brandt Zyama Ghetto Riga, lives in Canada 

2 Braun Berta Survived concentration camps, after discharge went to Israel 

3 Drabkin Julik Survived ghetto Riga, lives in America 

4 Gerson Saul Survived ghetto Riga, in the 90ôs died in Israel 

5 Gutman-Medalie Ella Ghetto Riga, Rumbula, died in Riga in 1999 

6 Weinberg Basya Survived concentration camps, lived in Tukum. Died in the 70ôs. 

7 Yitsikson Maly After discharge from an extermination camp went to Israel 

8 Zaragatsky Ghetto Riga, after the war lived in Rig, died in the 80ôs. 

9 Wipman Israel After the concentration camp volunteered to the Soviet army, 

participated in battles, after the war returned to Riga. From 1972 lived 

in Israel. Deceased in 1995. 

 
Zyama Brandt, Saul Gerson and Julik Drabkin served in police in Rigaôs ghetto.  
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Table 14 ï General information about the involvement of Tukumôs Jewry in 

World War Two 

 

 
 Number  

In all took part in the war 105 

 Among them volunteers 18 

In all  fallen 59 

 % Of fallen 56.2 

In all  returned from the war  46 

 Among them war disabled of group 1 and 2 11 

 Lived in Israel 16 

In all  were alive by June 1, 2002 5 
 Live in Israel 3 

 Live in Moscow 1 

 Live in Tukum 1 

 

 

Table 15 ï Participants in the battles in Estonia 

 

 
ˉˉ Number 

in the 

book of 

memory 

Name and first 

name 

Comments 

1 81 Aronson Herzel Participated in the actions of Tallin defense, was on the 

last ship retresting to Leningard. The ship sunk, he 

reached the shore swimming. Joined voluntary the 

Latvian division. Fallen in the actions at Staraja Russa, 

village Nikolskaja, 27.08.42 

2 124 Bauman Shleyme Kommisar of the 2
nd

 ñTukumò battalion. Fallen. 

3 158 Berman Gaby Fallen 

4 188 Birkan Wulf Fallen 

5  Eihgoltz Aahron Evacuated to Leningrad. 
6 1 761 Feldman Aahron Fallen 

7 1 771 Ferber Leybe Perished in Tukum prison 06.02.42 

8  Katz Fallen. In 1940 sent from Riga as a party functioner, in 

1941 moved to Estonia with the Tukumers. 

9  Labok Freddy Fallen 28.07.42, village Nikolskaja, 191
st
 rifle regiment. 

In 1940 sent from Riga for Komsomol work, in 1941 

moved to Estonia with the Tukumers 

10  Perlman Yizak Fallen being soldier of the Latvian corps of the pre-war 

Latvia at the retreat of the beginning of the war. 

11 1 398 Perlman Noah Fallen 

12 1 916 Tsesman Aba Fallen 

13  Tsigler Yizak Killed by explosion of a grenade in his hand 

14 1 933 Tsneimer Alexander Fallen 

15  Weinberg Yudl Evacuated to Leningrad 

16 752 Zimson Shimon Fallen 
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Table 16 ï Participants in the battles in for Moscow, 1941-1942 

 

 
ˉˉ Number 

in the 

book of 

memory 

Name and first 

name 

Comments 

17  Arensburg Shaya Holder of the Order of Glory of the 2
nd

 degree 

18 213 Blumental Nechemye Fallen 04.01.42 

19 287 Buchbinder David Fallen 02.12.42 

20 1 769 Ferber Berl Fallen at Narva 03.01.43 

21 1 774 Ferber Chone Fallen 25.03.42 

22 1 770 Ferber Daniel Commander of a gun. Fallen 16.08/44 at Jaunkalsnava 

(Latvia) 

23 1 776 Ferber Emmanuel Fallen 10.08.42 at Staraja Russa, village Golubovu 

24 1 772 Ferber Mendel Fallen 01.01.43 

25  Ferber Samuel Badly wounded, died in the 70ôs 

26  Ferber Shiml Sergeant. Strategical unit of the 43 division, holder of the 

two orders of the Red Star, died in 1998. 

27  Fleisher Motl Badly wounded, died in 05.02.42 
28  Fleisher Kalman Fallen in 1941 in the battle of Moscow, junior 

sergeant of the 201
st
 rifle division 

29  Heyman Babul Fought from 1941 till 1945 in the 43
rd
 division. Got in a 

penalty company for a shot in an anti-Semite who offended 

him as a Jew. Remained alive by wonder 

30  Rolov Paul Wounded, died in the 50ôs  

31  Weinreich Leo Badly wounded, died in the 60ôs 

 

 

Table 17 - Participants in the battles in Staraya Rusa, 1942-1943 

 

 
ˉˉ Number 

in the 

book of 

memory 

Name and first 

name 

Comments 

32  Abramson Benze Fallen 

33  Abramson Hirsh Fallen 

34  Abramson Itze-Ore 

(Aahron)  
Sapper, twice wounded, disabled of the 2

nd
 group, Order of 

the Red Star holder, awarded medals 

35 29 Abramson Leybe Fallen in June1942 

36  Abramson Shike Fallen in June1942 

37 172 Berchman Nechemye Fallen in April 1942 

38  Blumenau Benze Fallen 

39 212 Blumental Arie Fallen in July1942 

40 252 Braun Shmuel Fallen 

41  Buchbinder Hirsh Fallen 

42  Datel Abram Wounded, disabled of the 2
nd

 group 

43  Feldman Benyamin Badly injured, disabled of the 2
nd

 group, died in the 90ôs 

44 796 Fleisher Arie-Leib Fallen in June 1942 

45 797 Fleisher Boruh-

Yankel 

Fallen in June 1942 

46 439 Gerson Yakov Fallen in November 1942, village Simonovo  



 - 71 - 

ˉˉ Number 

in the 

book of 

memory 

Name and first 

name 

Comments 

47 66 Ginzburg Kalman-

Dovid 

Fallen on the 11th of April 1942  

48  Ginzburg Yakov-

Tuvje 

Infantryman, repeatedly badly wounded, met the end of the 

war in Kurland, died in the 60ôs 

49  Glazer Shmuel Fallen  

50  Hamburger Hirsh Fallen 

51  Izraelson Shloyme Radio operator, senior sergeant, served the whole war long 

52  Jude Max Badly wounded, disabled of the 1
st
 group, died in 1988 

53 43 Kantor Robert Fallen in July 1942 

54  Klaf Shimon Badly wounded, disabled of the 2
nd

 group, died in the 50ôs 

55  Leitman Omer  Wounded, disabled soldier 

56 81 Levenshtein Fayvish Missing since 1944 

57 1 082 Levenshtein Shlomo Fallen at June 1942 

58  Paradizgarten Chatse Fallen 

59 396 Perlman Arie Fallen in August 1942 

60  Raichrud Abram Wounded, died in the 70ôs 

61  Raichrud Bendet 

(Pene) 

Fallen 

62  Raichrud Dovid Fallen in 1942 

63 2074 Shumaher Chaim Physician, fallen in March 1942 

64  Spokoyno 

(Shumaher) Zuza 

Since 1943 in the medical and sanitary battalion of the 43
rd
 

division. Holder of the For Battle Services medal. The 

author personally profited from her treatment three times 

65  Vorobeichik Joseph Fallen 

66  Wainberg Leybe  Fallen 

67 326 Wainberg Yiser Fallen  

68 295 Wainer Hesl Fallen in April 1942 

69  Wasserman Wulf Fallen 

70  Weinberg Ephrayim Signaler, served during the whole war 

71  Weinberg Joseph Badly wounded, disabled of the 1
st
 group 

72  Yakobson Zemach Wounded  

73  Yakubovich Ellye Badly wounded, disabled of the 2
nd

 group 

 

 

Table 18 - Participants in the battles for the liberation of Latvia, in the personnel 

of 43ôrd and 308ôth division   

 
ˉˉ Number 

of 

division 

Name and first 

name 

Comments 

74 43 Abramson Abram Fallen in 1944  

75 43 Blumental Motl Fallen in 1945 at Bledene  

76  Brandt Fallen in 1945 

77 43 Fleisher Ruvim Fallen in 1944 at Ogre 

78 308 Karasin Yakov Infantryman wounded three times. Holder of the order of the 

Red Star 

79 43 Lenhoff Abram Fallen in 1944 at Dobele 

80 308 Lenhoff Nohem-Wolf Fallen in 1944 

81 308 Tsesman Ephrayim Infantryman, wounded 
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Table 19 ï Those who fought on the staff of number 94 artillary battalion of the 

43
rd

 division in 1942-1945 

 

 
ˉˉ Name and first 

name 

Comments 

82 Ferber Ruven Lieutenant of medical service. Served from Staraya Russa till the end of the 

war. Died in 1998 
83 Mozesshtam Hirsh Was in the reconnaissance artillery, wounded four times, holder of the Red 

Star and Glory of the 3
rd
 degree orders, For Velour medal. Died in 1995 

84 Zimson Shloyme Senior sergeant, started service at Staraya Russa in 1942 and served till 

1945, holder of the Red Star order 

 

Table 20 ï Those who were on the staff of maintenance battalions of the 43
rd

 and 

308
th

 divisions and in the trade army 

 

 
ˉˉ Name and first 

name 

Comments 

85 Abramson Aba 1942-1943, trade army, released because of old age 

86 Abramson Ellye 1941-1945, shoemaker 

87 Daneman Shleyme 1943-1945, shoemaker 

88 Ginzburg Yizak 1943-1945, musician 

89 Lengefer Aahron Since 1944 served at headquarters of the 308 division. Died in 1984, Riga. 

90 Perlman Zelik 1942-1945, shoemaker 

91 Rozenberg Faivel October 1941 ï April 1942, released because of illness. 

92 Shindelman Yiser 1942-1945, shoemaker 

 

Table 21 ï Participants in battles in the staff of other army formations 

 

 
ˉˉ Name and first 

name 

Comments 

93 Abramson Abram Ukrainian front, fallen at forced crossing of Dniepr 

94 Weinberg Chaim Airfield service, from 1942 till 1945 on the battle front 

95 Weinreich 

Yechezkel 

Fallen in Berlin at the day of victory 9 May 1945 

96 Weisman David Dentist, from 1941 till 1945 on the battle front 

97 Vorobeichik Abram In the inner forces from 1942 till 1945 

98 Herzenberg Sasha From 1943 till 1945 on the battle front, disabled soldier 

99 Zeldov Solomon 

(Monya) 

At the war since 1943, radio operator. 2
nd

 Ukrainian front. Perfectly 

knowing German, contacted German gunners, directed their fire at German 

soldiers, disabled soldier 

100 Markuze Yizak From 1943 till 1945 on the front line. Disabled soldier of the 2
nd

 group 

101 Ferber Benyamin Physician, on the front from 1941 till 1945 

102 Ferber Israel Pharmaceutical chemist. On the front from 1941 till 1945 

103 Fleisher Shleyme Fought in the ranks of Polish army, stayed in Poland. From 50ôs in Israel 

104 Yanushok Benno Ended the war in the far east, in Manchjria in 1945 

105 Wipman Israel After discharge from the concentration camp in February-45 fighted till the 

end of the war in Germany. Died in 1995 in Israel. 
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Fanny Kramer, the headmistress of the Jewish and of the United Jewish school. 

 

 
 

The building in the street Liela (Big). In the ground floor the Tukum town council was 

located. In the upper floor from the year 1933 was the Jewish school. 

 

 


